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Some Comments about 
Common Contemporary 

Theistic Arguments 

God as the Cause 
of the Beginning 
of the Universe
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1. Whatever begins to exist has a 
cause of its existence.

2. The Universe began to exist.

Therefore, the universe has a 
cause of its existence. 

Scientific Evidence 
for the Beginning 
of the Universe
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Big Bang Theory

Expanding Universe

Second Law of 
Thermodynamics

God as the Cause 
of the Design 

of the Universe 
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The Scientific Evidence 
for the Design in the 

Universe 

Extrinsic Design of the Universe as a Whole

 Design as fine tuning for life

 Design as the origin of life

Intrinsic Design of Living Systems

 Design as information

 Design as irreducible complexity

 Design as knowledge of reality
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Strengths

& 
Weaknesses 

 Strengths 
These arguments 

appeal to the common 
sense notion that 

something can only 
begin to exist by being 

caused to exist.
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 Strengths 
These arguments 

appeal to the common 
sense notion that 

anything that exhibits 
sufficient evidence of 

design is likely caused 
by an intelligence.

 Strengths 
They often appeal to 

data from 
contemporary science 
(with all of science's 
social, etc., clout).
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 Strengths 
They generally avoid 

trafficking in the 
technicalities of 

academic philosophy 
which are less familiar 

than the general 
categories of the 

sciences. 

Weaknesses 
Without further 

arguments, they do not 
demonstrate that the 

cause of the universe still 
exists.
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Weaknesses 
Without further 

arguments, they do not 
demonstrate that the 

cause of the universe is 
God (i.e., that the cause 

has the attributes of 
classical theism). 

Weaknesses 
Without further 

arguments, they do not 
demonstrate that the 

cause of the universe is 
good (even apart from the 

other attributes of 
classical theism). 
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 My Weaknesses 

Certain aspects of the 
science are disputed. 

Such disputes can 
invariably get technical and, 

thus, are beyond the 
knowledge of the non-

scientist like me.

Joseph Owens
(1908 - 2005)

"Other arguments may 
vividly suggest the 

existence of God, press it 
home eloquently to 

human consideration, and 
for most people provide 
much greater spiritual 
and religious aid than 
difficult metaphysical 

demonstrations.  
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Joseph Owens
(1908 - 2005)

"But on the philosophical 
level these arguments are 

open to rebuttal and 
refutation, for they are not 
philosophically cogent."

[Joseph Owens, "Aquinas and the Five Ways," Monist 58 (Jan. 
1974): 16-35. (p. 33)] 

Etienne Gilson
(1884-1978)

Gilson was concerned about 
"the liberty which [physicists 

and biologists] grant 
themselves of philosophizing 

... and presenting their 
philosophy as if it were a 
matter of their science. ...  
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Etienne Gilson
(1884-1978)

"It does not bother them if 
the philosophy thus bandied 

about under the name of 
science often consists in a 

denial of the validity of 
philosophical position as 
accepted by those whose 

metier [profession] is 
philosophy. ...  

Etienne Gilson
(1884-1978)

"Holding reasonably that is 
necessary to have learned a 

science in order to be 
authorized to speak about it, he 

does not for an instant doubt 
that it is a matter of 

indifference who may be 
authorized to speak of 

philosophy, provided only that 
he knows some other 

discipline."
[Etienne Gilson, Linguistics and Philosophy: An Essay on the 
Philosophical Constants of Language (Notre Dame: University of Notre 
Dame Press, 1988), xvii]  
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Aristotle
(384-322 BC)

Plato
(428-348 BC)
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There are two great 
philosophical/theological 

traditions in Christian 
thought that have tracked 

these two Greek 
philosophical traditions.   

Augustine
(354-430)

Aquinas
(1225-1274)
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Kenneth Samples
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Exploring the contours of how these 
traditions have answered certain basic 

questions about the nature of reality 
and our knowledge of it, will enable us 

to position many questions and 
concerns we have as Christians.  

René Descartes 
(1596-1650)

Immanuel Kant
(1724-1804)
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Continental Rationalist Tradition

British Empiricist Tradition

Who Is 
Thomas Aquinas?
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Thomas Aquinas
(1225-1274)

Thomas Aquinas
(1225-1274)

Thomas Aquinas was a 
13th Century 

Dominican theologian. 

Thomas Aquinas
(1225-1274)

Thomas Aquinas
(1225-1274)

He was born 1224/5 in 
Roccasecca, Italy, near 
the city of Aquino (from 
which his family name 

was derived).
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Norman Geisler
(1932-2019)

Ross Rhoads
(1932-2017)
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Norman Geisler
(1932-2019)

Ross Rhoads
(1932-2017)

Philosophical 
Influences 
on Aquinas
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William of Auvergne 
(1190-1249)

Alexander of Hales 
(1170 (80?)-1245)

Phillip the Chancellor
(1160-1236)

Maimonides
(1135-1204)

Averroës
(1126-1198)

Anselm 
(1033-1109)

Avicenna
(980-1037)

Al-Farabi
(870-950)

Boethius 
(480-524)

Augustine
(354-430)

Pseudo-Dionysius 
(5th - 6th century)

Proclus
(410-485)

Plotinus 
(205-270)

Aristotle 
(384-322 BC)

Albert the Great
(1206-1280).

William of Auvergne 
(1190-1249)

Alexander of Hales 
(1170 (80?)-1245)

Phillip the Chancellor
(1160-1236)

Maimonides
(1135-1204)

Averroës
(1126-1198)

Anselm 
(1033-1109)

Avicenna
(980-1037)

Al-Farabi
(870-950)

Boethius 
(480-524)

Augustine
(354-430)

Pseudo-Dionysius 
(5th - 6th century)

Proclus
(410-485)

Plotinus 
(205-270)

Aristotle 
(384-322 BC)

Albert the Great
(1206-1280).
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Aristotle 
(384-322 BC)

Pseudo-Dionysius 
(5th - 6th century)

Theological 
Influences 
on Aquinas
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Fourth Lateran Council 
(1215)

Peter Lombard 
(1100-1160)

Peter Abelard 
(1079-1142)

John of Damascus 
(675-749)

Basil the Great 
(329-379)

Hilary of Poitiers 
(310-367)a

Origen
(185-254)

Clement of Alexandria
(150-215)

Irenaeus 
(125-202)

Philo
(30 BC-AD 50)

Theologically 
Influenced 
by Aquinas
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Norman L. Geisler
(1932-2019) 

Louis Berkhof
(1873-1957)

Louis Sperry Chaffer
(1871-1952)

Herman Bavinck
(1854-1921)

James Petigru Boyce 
(1827-1888) 

William G. T. Shedd
(1820-1894)

Charles Hodge
(1797-1878)

John Gill
(1679-1771)

Stephen Charnock
(1628-1680)

Francis Turretin
(1623-1687)

John Owen 
(1616-1683)

Jacobus Arminius
(1560-1609)

John Calvin 
(1509-1564)

Select Works of 
Thomas Aquinas
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Aristotle
384 BC - 322 BC

Plato
(428-348 BC)

Thomas Aquinas
1225-1274

½ million words 1 million words 8 million words

Thomas Aquinas
(1225-1274)

Thomas Aquinas
(1225-1274)
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Thomas Aquinas
(1225-1274)

Thomas Aquinas
(1225-1274)

Thomas Aquinas
(1225-1274)

Thomas Aquinas
(1225-1274)
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Thomas Aquinas
(1225-1274)

Thomas Aquinas
(1225-1274)

Thomas Aquinas's 
"Five Ways"

 Argument from motion
 Argument from efficient 

causality
 Argument from 

necessary being
 Argument from degrees 

of perfection
 Argument from final 

causality 

Thomas Aquinas
(1225-1274)

Thomas Aquinas
(1225-1274)

 Aquinas began writing his 
Summa Theologiae in 
1266.

 Aquinas's Summa 
Theologiae is his most 
extensive work.

 It was, however, 
unfinished. 

 It was written as a 
Teacher's Guide
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Thomas Aquinas
(1225-1274)

Thomas Aquinas
(1225-1274)

 It was written as an attempt 
to "set forth whatever is 
included in this Sacred 
Science as briefly and 
clearly as the matter itself 
may allow … in such a way 
as may tend to the 
instruction of beginners." 

[Summa Theologiae, from the Prologue. St. Thomas Aquinas Summa Theologica: 
Complete English Edition in Five Volumes, translated by Fathers of the English 
Dominican Province (Westminster, MD: Christian Classics, 1981]

Works Antecedent to 
the Summa Theologiae
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 On Being and Essence

 Writings on the Sentences of Peter Lombard

 Commentary on the De Trinitate of Boethius

 Exposition on the 'On the Hebdomads' of Boethius

 On the Principles of Nature

 Truth

 Summa Contra Gentiles

 On the Power of God
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 The Content of the Summa Theologiae 

First Part: God

Second Part: Man

Third Part: Christ

 The Content of the Summa Theologiae 

First Part 
Prima Pars; I; Ia
119 questions consisting of 584 articles
existence and nature of God
creation
man
divine government
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 The Content of the Summa Theologiae 

First Part of the Second Part
Prima Secundae; I-II; Ia-Iae
114 questions consisting of 619 articles
morality
the habits
law

 The Content of the Summa Theologiae 

Second Part of the Second Part
Secunda Secundae; II-II; Iia-Iiae
189 questions consisting of 917 articles
faith
prudence and justice
fortitude and temperance
acts of certain men (prophecy; tongues; 

contemplative life, etc.)
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 The Content of the Summa Theologiae 

Third Part
Tertia Pars; III; IIIa
90 questions consisting of 549 articles
Christ
sacraments (section on penance was 

unfinished)

 The Content of the Summa Theologiae 

Supplement (written by Rainaldo da Piperno)
Suppl.; Suppl. IIIae
99 questions consisting of 446 articles
completion of section on penance
confession
indulgences
marriage
eschatology
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 The Content of the Summa Theologiae 

Appendices 1 and 2 (complied by Nicolai from 
Aquinas's Commentary on the Sentences of Peter 
Lombard)
purgatory

 The Format of the Summa Theologiae 
Question (e.g., The Existence of God)

First Article of the Question (e.g., Whether the Existence of God is Self-Evident)
Objections

first objection
second objection
...

"On the contrary" (usually a quote from an authority)
"I answer that" (unpacking of his own arguments pertaining to the article)
Replies to each of the objections

Next Article of the Question
...

[repeat until all the articles for this question are exhausted]
Next Question

...
[repeat until all 614 questions consisting of 3,125 articles questions are exhausted]



35

The Second Way: 
The Argument from 
Efficient Causality

Thomas Aquinas
(1225-1274)

"The second way is from the 
nature of the efficient cause. In 

the world of sense we find there is 
an order of efficient causes. There 

is no case known (neither is it, 
indeed, possible) in which a thing 
is found to be the efficient cause 
of itself; for so it would be prior to 

itself, which is impossible. 
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Thomas Aquinas
(1225-1274)

"Now in efficient causes it is not 
possible to go on to infinity, 

because in all efficient causes 
following in order, the first is the 
cause of the intermediate cause, 
and the intermediate is the cause 
of the ultimate cause, whether the 
intermediate cause be several, or 

one only. 

Thomas Aquinas
(1225-1274)

"Now to take away the cause is to 
take away the effect. Therefore, if 

there be no first cause among 
efficient causes, there will be no 
ultimate, nor any intermediate 

cause. 
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Thomas Aquinas
(1225-1274)

"But if in efficient causes it is 
possible to go on to infinity, there 

will be no first efficient cause, 
neither will there be an ultimate 

effect, nor any intermediate 
efficient causes; all of which is 

plainly false. 

Thomas Aquinas
(1225-1274)

"Therefore it is necessary to admit 
a first efficient cause, to which 

everyone gives the name of God."
[ST I, 2, 3]
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Joseph Owens
(1908 - 2005)

Aquinas's argument 
demonstrates, not that there 
is a cause of the universe's 
beginning to exist, but that 

there is a cause of the 
universe's current existing. 
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Though Aquinas certainly believed 
that the world was created a finite 

time ago, his cosmological argument 
is indifferent as to whether the 

universe began to exist a finite time 
ago or has existed from all eternity. 

Unpacking Aquinas's 
Second Way
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AristoteliAn 
bAckground

Act And 
Potency
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Act and potency are sometimes 
referred to as actuality 

and potentiality.

This is how Aristotle and Aquinas 
account for change. 

Potency 
= the power or capacity or 
possibility to be actual or 

real
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There are both logical and 
metaphysical senses of 
the terms "potency" or 

"possible."

Logically, something may 
be possible (or potential) 
in as much as it is not a 

contradiction.
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Aristotle
(384-322 BC)

"The possible, 
then, in one sense, 
as has been said, 
means that which 
is not of necessity 

false."
[Metaphysics D (V), 12, 1019a30, trans. W. D. Ross, in Richard McKeon, 
ed. The Basic Works of Aristotle (New York: Random House, 1941), 765]

Metaphysically, a potency 
is a real capacity in a real 

thing.
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Aristotle
(384-322 BC)

"'Potency' then means the 
source, in general, of change 
or movement in another thing 

or in the same thing qua
other; e.g. the art of building 
is a potency which is not in 
the thing built, while the art 

of healing, which is a 
potency, may be in the man 
healed, but not in him qua 

healed."
[Metaphysics, D (V), 12, 1019a15 - 1019a20, trans. W. D. Ross, 
in Richard McKeon, ed. The Basic Works of Aristotle (New York: 
Random House, 1941), 765]

Act
(or Actuality) 

= to be real
A potency is actualized 

by a cause.
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Thomas Aquinas
(1225-1274)

"Observe that some things 
can exist though they do not 
exist, while other things do 
exist. That which can be is 

said to exist in potency; that 
which already exists is said 

to be in act."
[On the Principles of Nature, trans. Vernon J. Bourke in The Pocket Aquinas (New York: 
Washington Square Press, 1960), 61]

"Howsoever anything 
acts, it does so 

inasmuch as it is in act; 
howsoever anything 
receives, it does so 
inasmuch as it is in 

potency."
[Bernard J. Wuellner, Summary of Scholastic Principles (Chicago: Loyola 
University Press, 1956), 5]
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Aristotle's 
four cAuses

According to Aristotle, there are 
four principles or causes which 
are necessarily involved in the 

explanation of a sensible object.
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Aristotle
(384-322 BC)

"'Cause' means (1) that 
from which, as 

immanent material, a 
thing comes into being, 
e.g., the bronze is the 
cause of the statue ...  

Aristotle
(384-322 BC)

"(2) The form or 
pattern, i.e., the 
definition of the 

essence, and the 
classes which include 
this ..., and the parts 

included in the 
definition. 
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Aristotle
(384-322 BC)

"(3) That from which 
the change or the 

resting from change 
first begins; e.g., ... the 
advisor is the cause of 

the action, and the 
father a cause of the 

child .... 

Aristotle
(384-322 BC)

(4) The end, i.e., that for 
the sake of which a 

thing is; e.g., health is 
the cause of walking.



49

Aristotle
(384-322 BC)

For 'Why does one 
walk?' we say; 'that 

one may be healthy'; 
and in speaking thus 

we think we have given 
the cause. These, then, 
are practically all the 

senses in which 
causes are spoken of."

[Metaphysics, D (5), 2, 1013a24-1013b3, trans. Ross, in McKeon, ed., 
752-753]

Material Cause
that out of which 

an effect is 

= what the chair is made 
of:  wood
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Formal Cause
that which
an effect is 

= form, structure, or 
nature of the chair:  

chair-ness

Efficient Cause
that by which 
an effect is 

= who produced the 
chair:  the builder
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Final Cause
that for which 

an effect is  

= why the chair was built:  
to sit on

The carpenter imposes a 
"form" from his mind 

to sit on.

artifact FORMAL CAUSE

MATERIAL CAUSE

EFFICIENT CAUSE
FINAL 

CAUSE
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natural kind
the form (which is intrinsic to the 

natural kind) 

to its proper end or telos 

directs 

the 

natural 

kind  

There is nothing intrinsic to the 
wood that causes it to become 

a chair.

The "form" is completely 
accounted for extrinsically by the 

mind of the carpenter.

There is something intrinsic to the 
acorn that causes it to become 

an oak tree.

The form is intrinsic to the acorn.

However, for the Christian, God 
accounts for the existence of the 

form (extrinsically).
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AQuinAs's 
MetAPHysicAl 
contribution:

His notion of eXistence

If you saw a giant glass ball, 
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If you saw a giant glass ball, 
you might ask how did it 

come to be.

But if you were hearing music, 
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But if you were hearing music, 
you would not ask how it came to be.  

Rather, you would ask what is causing 
the music to be right now.
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Thomas Aquinas
(1225-1274)

"Now since God is very being 
by His own essence, created 

being must be His proper 
effect … Now God causes this 
effect in things not only when 
they first begin to be, but as 
long as they are preserved in 

being..."
[Summa Theologiae 1, Q, 46, ii, ad 7 ]

Thomas Aquinas
(1225-1274)

"As the production of a thing 
into existence depends on the 

will of God, so likewise it 
depends on His will that things 

should be preserved; for He 
does not preserve them 

otherwise than by ever giving 
them existence; hence if He took 

away His action from them, all 
things would be reduced to 

nothing." 
[Summa Theologiae 1, Q, 9, ii ]
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Thomas Aquinas
(1225-1274)

"Now there is a being that 
is its own being: and this 
follows from the fact that 

there must needs be a 
being that is pure act and 

wherein there is no 
composition. 

Thomas Aquinas
(1225-1274)

"Hence from that one being 
all other beings that are not 
their own being, but have 

being by participation, 
must needs proceed."

[On the Power of God, quæstiones disputatæ de potential dei, Bk. I, Q. 3, art. 5, 
c, trans. English Dominican Fathers (Eugene: Wipf & Stock2004), 110.] 
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Why?

Because if that that thing 
was not existing by virtue of 
its essence, it would need 
to be continuously caused 
to exist by something else. 
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Thomas Aquinas
(1225-1274)

"... There must be a reality that 
is the cause of being for all 

other things, because it is pure 
being. If this were not so, we 

would go on to infinity in 
causes, for everything that is 
not pure being has a cause of 
its being, as has been said."

On Being and Essence, IV, §7, trans. Maurer, 56-57  

Can this go on to infinity?
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Objections to Theistic 
Arguments in General

Irrelevant

T
h

eists

Relevant

n
o

n
-T

h
ei

s
ts

Theists / 
Relevant

non-Theists / 
Relevant

Theists / 
Irrelevant

non-Theists / 
Irrelevant
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Irrelevant
T

h
eists

Relevant

n
o

n
-T

h
ei

s
ts

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 

Ludwig Wittgenstein
(1889 - 1951)
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Ludwig Wittgenstein
(1889 - 1951)

Ludwig Wittgenstein
(1889 - 1951)
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Ludwig Wittgenstein
(1889 - 1951)

A. J. Ayer
(1910-1989)
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Kai Nielsen

Irrelevant

T
he

ists

Relevant

no
n-

T
h

ei
st

s SKEPTICS
Arguments are epistemologically impossible. Important 
philosophical doctrines are only psychologically caused.

(David Hume) 

SKEPTICS
Arguments are epistemologically impossible. Important 
philosophical doctrines are only psychologically caused.

(David Hume) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 
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David Hume
(1711-1776)

Immanuel Kant
(1724-1804)
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Irrelevant
T

he
ists

Relevant

no
n-

T
h

ei
st

s

EVIDENTIALISTS
Arguments are not strictly proofs but build 

a cumulative case for theism. 

(William Lane Craig; Richard Swinburne)

SKEPTICS
Arguments are epistemologically impossible. Important 
philosophical doctrines are only psychologically caused.

(David Hume) 

SKEPTICS
Arguments are epistemologically impossible. Important 
philosophical doctrines are only psychologically caused.

(David Hume) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 

Richard Swinburne
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William Lane Craig

Irrelevant

T
he

ists

Relevant

no
n-

T
h

ei
st

s

THOMISTS
Arguments are demonstrations. Theism is established.

(Thomas Aquinas; Etienne Gilson; Joseph Owens; 
Norman Geisler; Edward Feser)

THOMISTS
Arguments are demonstrations. Theism is established.

(Thomas Aquinas; Etienne Gilson; Joseph Owens; 
Norman Geisler; Edward Feser)

EVIDENTIALISTS
Arguments are not strictly proofs but build 

a cumulative case for theism. 

(William Lane Craig; Richard Swinburne)

SKEPTICS
Arguments are epistemologically impossible. Important 
philosophical doctrines are only psychologically caused.

(David Hume) 

SKEPTICS
Arguments are epistemologically impossible. Important 
philosophical doctrines are only psychologically caused.

(David Hume) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 
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Thomas Aquinas
(1225-1274)

Thomas Aquinas
(1225-1274)

Thomas Aquinas
(1225-1274)

Thomas Aquinas
(1225-1274)

Thomas 
Aquinas's 

"Five Ways"
 Argument from motion

 Argument from 
efficient causality

 Argument from 
necessary being

 Argument from 
degrees of perfection

 Argument from final 
causality 



69

Thomas Aquinas
(1225-1274)

Thomas Aquinas
(1225-1274)

Gaven Kerr
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Gaven Kerr

Gaven Kerr
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Etienne Gilson
(1884-1978)

Norman L. Geisler
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Edward FeserEdward Feser

Irrelevant

T
he

ists

Relevant

no
n-

T
h

ei
st

s

THOMISTS
Arguments are demonstrations. Theism is established.

(Thomas Aquinas; Etienne Gilson; Joseph Owens; 
Norman Geisler; Edward Feser)

THOMISTS
Arguments are demonstrations. Theism is established.

(Thomas Aquinas; Etienne Gilson; Joseph Owens; 
Norman Geisler; Edward Feser)

EVIDENTIALISTS
Arguments are not strictly proofs but build 

a cumulative case for theism. 

(William Lane Craig; Richard Swinburne)

EXISTENTIALISTS
Arguments are relatively or entirely unnecessary. They have 

little to nothing to do with religion. Religion is
primarily experiential and non-propositional.

(Søren Kierkegaard) 

SKEPTICS
Arguments are epistemologically impossible. Important 
philosophical doctrines are only psychologically caused.

(David Hume) 

SKEPTICS
Arguments are epistemologically impossible. Important 
philosophical doctrines are only psychologically caused.

(David Hume) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 



73

Søren Kierkegaard
(1813-1855)

Irrelevant

T
he

ists

Relevant

no
n-

T
h

ei
st

s

THOMISTS
Arguments are demonstrations. Theism is established.

(Thomas Aquinas; Etienne Gilson; Joseph Owens; 
Norman Geisler; Edward Feser)

THOMISTS
Arguments are demonstrations. Theism is established.

(Thomas Aquinas; Etienne Gilson; Joseph Owens; 
Norman Geisler; Edward Feser)

EVIDENTIALISTS
Arguments are not strictly proofs but build 

a cumulative case for theism. 

(William Lane Craig; Richard Swinburne)

FIDEISTS / PRESUPPOSITIONALISTS
Arguments cannot establish religious first principles. Religion 
is not propositional (John Hick), or religion is propositional but 

faith is primary (Blaise Pascal), or God is transcendentally 
"argued" (Cornelius Van Til; Greg L. Bahnsen). 

EXISTENTIALISTS
Arguments are relatively or entirely unnecessary. They have 

little to nothing to do with religion. Religion is
primarily experiential and non-propositional.

(Søren Kierkegaard) 

SKEPTICS
Arguments are epistemologically impossible. Important 
philosophical doctrines are only psychologically caused.

(David Hume) 

SKEPTICS
Arguments are epistemologically impossible. Important 
philosophical doctrines are only psychologically caused.

(David Hume) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 
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John Hick
(1922-2012)

Blaise Pascal
(1623-1662)
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Cornelius Van Til
(1895-1987)

Cornelius Van Til
(1895-1987)
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THOMISTS
Arguments are demonstrations. Theism is established.

(Thomas Aquinas; Etienne Gilson; Joseph Owens; 
Norman Geisler; Edward Feser)

THOMISTS
Arguments are demonstrations. Theism is established.

(Thomas Aquinas; Etienne Gilson; Joseph Owens; 
Norman Geisler; Edward Feser)

EVIDENTIALISTS
Arguments are not strictly proofs but build 

a cumulative case for theism. 

(William Lane Craig; Richard Swinburne)

AGNOSTICS
Not all of the evidence is in. Theism may be 

established with further proof.

(Robert Jastrow; Anthony Kenny)

FIDEISTS / PRESUPPOSITIONALISTS
Arguments cannot establish religious first principles. Religion 
is not propositional (John Hick), or religion is propositional but 

faith is primary (Blaise Pascal), or God is transcendentally 
"argued" (Cornelius Van Til; Greg L. Bahnsen). 

EXISTENTIALISTS
Arguments are relatively or entirely unnecessary. They have 

little to nothing to do with religion. Religion is
primarily experiential and non-propositional.

(Søren Kierkegaard) 

SKEPTICS
Arguments are epistemologically impossible. Important 
philosophical doctrines are only psychologically caused.

(David Hume) 

SKEPTICS
Arguments are epistemologically impossible. Important 
philosophical doctrines are only psychologically caused.

(David Hume) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 

Robert Jastrow
(1925-2008)
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THOMISTS
Arguments are demonstrations. Theism is established.

(Thomas Aquinas; Etienne Gilson; Joseph Owens; 
Norman Geisler; Edward Feser)

THOMISTS
Arguments are demonstrations. Theism is established.

(Thomas Aquinas; Etienne Gilson; Joseph Owens; 
Norman Geisler; Edward Feser)

EVIDENTIALISTS
Arguments are not strictly proofs but build 

a cumulative case for theism. 

(William Lane Craig; Richard Swinburne)

ATHEISTS
Arguments surface important philosophical issues. 

The evidence proves atheism.
(J. L. Mackie; early Antony Flew; Michael Scriven,

Theodore Drange; Michael Martin) 

AGNOSTICS
Not all of the evidence is in. Theism may be 

established with further proof.

(Robert Jastrow; Anthony Kenny)

FIDEISTS / PRESUPPOSITIONALISTS
Arguments cannot establish religious first principles. Religion 
is not propositional (John Hick), or religion is propositional but 

faith is primary (Blaise Pascal), or God is transcendentally 
"argued" (Cornelius Van Til; Greg L. Bahnsen). 

EXISTENTIALISTS
Arguments are relatively or entirely unnecessary. They have 

little to nothing to do with religion. Religion is
primarily experiential and non-propositional.

(Søren Kierkegaard) 

SKEPTICS
Arguments are epistemologically impossible. Important 
philosophical doctrines are only psychologically caused.

(David Hume) 

SKEPTICS
Arguments are epistemologically impossible. Important 
philosophical doctrines are only psychologically caused.

(David Hume) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 

J. L. Mackie
(1917-1981)
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J. L. Mackie
(1917-1981)

Antony Flew
(1923-2010)
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Antony Flew
(1923-2010)

Theodore M. Drange
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Michael Martin
(1932-2015)

Alvin PlantingaAlvin Plantinga
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Alvin PlantingaAlvin Plantinga

Alvin PlantingaAlvin Plantinga
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Alvin PlantingaAlvin Plantinga

Alvin PlantingaAlvin Plantinga
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Responding to 
Objections to Theistic 
Arguments in General

Irrelevant
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s

Theists / 
Relevant

non-Theists / 
Relevant

Theists / 
Irrelevant

non-Theists / 
Irrelevant
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LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 

Some voices in Contemporary 
Empiricism attempted to confine 
philosophy's scope by insisting 

that it is only a second-order 
discipline which should be 

concerned only with aiding the 
endeavors of the natural sciences. 
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A. J. Ayer
(1910-1989)

A. J. Ayer
(1910-1989)

"We mean also to 
rule out the 

supposition that 
philosophy can be 

ranged alongside the 
existing sciences, as 
a special department 

of speculative 
knowledge." 

[A. J. Ayer, Language, Truth and Logic (New York:  Dover 
Publications, 1952), p. 48] 
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A. J. Ayer
(1910-1989)

"There is no field of 
experience which 

cannot, in principle, 
be brought under 

some form of 
scientific law, and no 
type of speculative 

knowledge about the 
world which it is, in 

principle, beyond the 
power of science 

to give." 
[Ayer, Language, p. 48] 

A. J. Ayer
(1910-1989)

"But, actually, the validity of 
the analytic method is not 

dependent on any empirical, 
much less any metaphysical, 

presupposition about the 
nature of things. For the 

philosopher, as an analyst, 
is not directly concerned 

with the physical properties 
of things. He is concerned 
only with the way in which 
we speak about them. In 

other words, the 
propositions of philosophy 

are not factual, but linguistic 
in character." 

[Ayer, Language, p. 57] 
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Aristotle
(384-322 BC)

 Genus 
animal

 Specific difference 
rationality

 Species 
human

 Proper accident 
five fingers

 Accident 
black hair
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Aristotle
(384-322 BC)

 PROPERTIES 

Objections to Efficient 
Causality Arguments 

in Particular
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Irrelevant
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T
h
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st

s SKEPTICS
Arguments are epistemologically impossible. Important 
philosophical doctrines are only psychologically caused.

(David Hume) 

SKEPTICS
Arguments are epistemologically impossible. Important 
philosophical doctrines are only psychologically caused.

(David Hume) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 

David Hume
(1711-1776)

Causality Is 
Unknowable:  
David Hume 
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Significant Philosophical 
Works by Hume 
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David Hume
(1711-1776)

Several of the most 
important apologetic 

/ philosophical 
issues argued today 

are framed and 
discussed the way 
they are because of 

the influence of 
David Hume. 

David Hume
(1711-1776)

 the reality or 
knowability of causality

 miracles

 the design argument 
for the existence 
of God

 the problem of evil 
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external 
reality 

sensations 
(phenomena)causes

our knowledge of

external 
reality 

sensations 
(phenomena)causes?

our knowledge of

? 
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How could we ever know 
whether our sensations 

accurately represent 
external reality?

Causality, 
"Old MacDonald," 

and "Knock, knock"
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John F. X. Knasas
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"The undeniable character of the 
rolling indicates that it is at least 

dependent upon the chalk [or cue 
ball in my illustration] as something 

to be in and of. 

"Reflection upon experience 
definitely leads us to an 

acknowledgement of 
'material' causality." 

[John Knasas, Being and Some 20th Century Thomists (New York: Fordham University Press, 2003), 220]
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"The rolling cannot be totally 
depend upon the chalk, since as 
having the motion in and of it, the 
chalk is in potency to the motion 

and so cannot completely 
explain it. 

"A complete explanation demands 
something else, and this is the 

cause. The cause is responsible for 
the accident being in and 

of some thing." 
[John Knasas, Being and Some 20th Century Thomists (New York: Fordham University Press, 2003), 220]



98

David Hume
(1711-1776)

"But allow me to tell you that 
I never asserted so absurd a 
proposition as that anything 

might arise without a cause: I 
only maintained that our 

certainty of the falsehood of 
that proposition proceeded 
neither from intuition nor 
demonstration; but from 

another source."
[David Hume to John Stewart, Feb. 1754, in The Letters of David Hume, 
2 vols., ed. by J. Y. T. Greig (Oxford: Clarendon Press, 1932), I: 187] 

David Hume
(1711-1776)

"But allow me to tell you that 
I never asserted so absurd a 
proposition as that anything 

might arise without a cause: I 
only maintained that our 

certainty of the falsehood of 
that proposition proceeded 
neither from intuition nor 
demonstration; 

."
[David Hume to John Stewart, Feb. 1754, in The Letters of David Hume, 
2 vols., ed. by J. Y. T. Greig (Oxford: Clarendon Press, 1932), I: 187] 

but from 
another source
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David Hume
(1711-1776)

Note that Hume is saying 
that the way we know that 

the proposition 

"Something might arise 
without a cause" 

is false is not by intuition 
(Rationalists) nor 

demonstration 
(Empiricists) but from 

another source.

This other source is habit.

David Hume
(1711-1776)

"Even though we examine 
all the sources of our 

knowledge, and conclude 
them unfit for such a 

subject, there may still 
remain a suspicion, that the 

enumeration is not 
complete, or the 

examination not accurate."
[David Hume, Enquiries Concerning Human Understanding and 
Concerning the Principles of Morals, ed. L. A. Selby Bigge, 3rd ed. 
revised by P. H Nidditch, Oxford, 1975, § IV, pt. II, pp. 38-39]
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Immanuel Kant
(1724-1804)

Causality 
Cannot Apply 

to God: 
Immanuel Kant

Immanuel Kant
(1724-1804)

"The concept of cause 
accordingly is a pure concept of 

the understanding, which is 
totally disparate from all 

possible perception and only 
serves to determine the 

representation subsumed under 
it, with respect to judging in 
general, and so to make a 
universally valid judgment 

possible."

[Immanuel Kant, Prolegomena to Any Future Metaphysics, revision of 
the Mahaffy-Carus translation (Indianapolis: Bobbs-Merrill, 1950), 48]
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EXISTENTIALISTS
Arguments are relatively or entirely unnecessary. They have 

little to nothing to do with religion. Religion is
primarily experiential and non-propositional.

(Søren Kierkegaard) 

SKEPTICS
Arguments are epistemologically impossible. Important 
philosophical doctrines are only psychologically caused.

(David Hume) 

SKEPTICS
Arguments are epistemologically impossible. Important 
philosophical doctrines are only psychologically caused.

(David Hume) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 

Irrelevant

T
he

ists

Relevant

no
n-

T
h
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st

s FIDEISTS / PRESUPPOSITIONALISTS
Arguments cannot establish religious first principles. Religion 
is not propositional (John Hick), or religion is propositional but 

faith is primary (Blaise Pascal), or God is transcendentally 
"argued" (Cornelius Van Til; Greg L. Bahnsen). 

EXISTENTIALISTS
Arguments are relatively or entirely unnecessary. They have 

little to nothing to do with religion. Religion is
primarily experiential and non-propositional.

(Søren Kierkegaard) 

SKEPTICS
Arguments are epistemologically impossible. Important 
philosophical doctrines are only psychologically caused.

(David Hume) 

SKEPTICS
Arguments are epistemologically impossible. Important 
philosophical doctrines are only psychologically caused.

(David Hume) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 

LOGICAL POSITIVISTS
Arguments are metaphysically or 

linguistically meaningless.

(Ludwig Wittgenstein; A. J. Ayer; Kai Nielsen) 
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Thomas Aquinas
(1225-1274)

"Our natural knowledge begins from 
sense. Hence our natural knowledge 

can go as far as it can be led by 
sensible things. Hence from the 

knowledge of sensible things the whole 
power of God cannot be known; nor 

therefore can His essence be seen. But 
because they are His effects and 

depend on their cause, we can be led 
from them so far as to know of God 

whether He exists, and to know of Him 
what must necessarily belong to Him, 

as the first cause of all things, 
exceeding all things caused by Him." 

[Thomas Aquinas, Summa Theologiae, I, Q. 12, art. 11, trans. Father of 
the English Dominican Province (Westminster: Christian Classics), p. 57]

Thomas Aquinas
(1225-1274)

"Although by the revelation of grace in 
this life we cannot know of God what 

He is, and thus are united to Him as to 
one unknown; still we know Him more 

fully according as many and more 
excellent of His effects are 

demonstrated to us, and according as 
we attribute to Him some things know 
by divine revelation, to which natural 
reason cannot reach, as, for instance, 

that God is Three and One." 
[Thomas Aquinas, Summa Theologiae, I, Q. 12, art. 13, p. 59]
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Specific Objections to 
the Second Way

Why Can There Not 
Be an Infinite 

Regress?
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Richard Dawkins

Richard Dawkins

"Thomas Aquinas's 
Proofs: The Uncaused 

Cause. Nothing is 
caused by itself. Every 

effect has a prior 
cause, and again we 
are pushed back into 

regress. This has to be 
terminated by a first 
cause, which we call 

God." 
[Dawkins, The God Delusion, 77]
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Richard Dawkins

"All three of these 
arguments [by 

Aquinas] rely upon the 
idea of a regress and 

invoke God to 
terminate it. They 
make the entirely 

unwarranted 
assumption that God 
himself is immune to 

the regress." 
[Dawkins, The God Delusion, 77]

It is true that Aquinas uses the 
expression "this cannot go on to 

infinity" in his famous arguments for 
God's existence. 
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Thomas Aquinas
(1225-1274)

 First Way 

"If that by which it is put in 
motion be itself put in motion, 
then this also must needs be 
put in motion by another, and 

that by another again.  But this 
cannot go on to infinity,

because then there would be 
no first mover …" 

Thomas Aquinas
(1225-1274)

 Second Way 

"Now in efficient causes, it is 
not possible to go on to 

infinity, because in all efficient 
causes following in order, the 

first is the cause of the 
intermediate cause."
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Thomas Aquinas
(1225-1274)

 Third Way 

"But every necessary thing 
either has its necessity caused 

by another, or not.  Now it is 
impossible to go on to infinity 

in necessary things which 
have their necessity caused by 
another, as has been already 
proved in regard to efficient 

causes."

However, Dawkins is mistaken in 
assuming that Aquinas is making an 

infinite regress argument like the  
Kalam Cosmological Argument.
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William Lane Craig

The Universe began to 
exist.

Whatever begins to exist 
has a cause of its 
existence.

Therefore, the universe 
has a cause of its 
existence.
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Note carefully the logic of the argument. 
Aquinas is not arguing:

"Since there cannot be a infinite regress, 
there must be a first cause."

Rather, he is arguing:

Since there must be first cause, 
there cannot be an infinite regress."

Not: If (since) there cannot be an 
infinite regress, there must be a 
first cause. There cannot be an 
infinite regress. Therefore, there is 
a first cause. 

1. ~IR  F
2. ~IR / F

Kalam Cosmological 
Argument 

Rather: If (since) there is a first cause, 
there cannot be an infinite 
regress. There is a first cause. 
Therefore, there cannot be an 
infinite regress.

1. IR  ~F
2. F / ~IR

Contingency (Thomistic) 
Cosmological Argument
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Dawkins is not alone in his mistaken 
assumption that Aquinas is arguing 

for the impossibility of an infinite 
regress in the Kalam sense.

William F. Lawhead
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William F. Lawhead

"Critics have had the 
most problems with the 

third premise of 
Aquinas's [second way] 

argument.  Why can't 
there be an infinite 

series of causes?  Isn't 
the series of whole 
numbers an infinite 

series?"
[William F. Lawhead, The Philosophical Journey:  An Interactive 
Approach, 2 ed. (New York:  McGraw-Hill, 2003):  321.]

W. T. Jones
(1910-1998)
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W. T. Jones
(1910-1998)

"The question, 
however, is whether 

such an infinite series 
of motions (or causes) 

is conceivable.  
Thomas, of course, 
denied that it is.  In 
reply, the series of 

positive integers—1, 2, 
3, 4, 5, and so on—
could be cited.  It is 
clear that this series 
does not have a last 

term … 

W. T. Jones
(1910-1998)

"Similarly, it could be 
said that before any 

time t, however remote 
in the past, there was 
an earlier time t – 1, in 

which motion was 
occurring.  If there is 
no greatest positive 
integer, why need 
there be any first 

motion?"
[W. T. Jones, A History of Western Philosophy:  The 
Medieval Mind (Fort Worth:  Harcourt Brace 
Jovanovich College Publishers, 1969):  219] 
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Manuel Velasquez

Manuel Velasquez

"Philosophers have raised 
two key objections to this 
[Thomistic] cosmological 

argument.  The first 
concerns its contention 

that there can be no 
infinite regress in the 

causal sequences of the 
universe.  But why not?  
Isn't it possible that the 

universe has simply 
existed forever and that 
things in it have simply 
been moving forever?"

[Manuel Velasquez, Philosophy:  A Text with Readings, 8 ed.  
(Belmont, CA:  Wadsworth, 2002):  286, emphasis added] 
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Douglas E. Krueger Douglas E. Krueger 

Douglas E. Krueger Douglas E. Krueger 

"In order to establish the 
conclusion of the 

argument (if the argument 
were valid), the theist 

would have to support the 
premise which asserts 

that the chain cannot go 
back infinitely far.  

Philosophers such as 
Aquinas have simply 

assumed that everyone 
would agree that such a 
regress is impossible."

[Douglas E. Krueger, What is Atheism?  A Short 
Introduction (Amherst, NY:  Prometheus Books, 
1998):  149] 
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Colin Brown

Colin Brown

"Aquinas believed that one 
could argue back from the 

things that we observe in the 
world to a prime mover, a first 

cause or a great designer 
behind it.  In each case the 

drift of the argument follows 
the same basic pattern. Every 

event must have a cause.  
Nothing causes (or, for that 
matter, moves or designs) 

itself.  If we press far enough 
back, we must acknowledge 

some first cause, prime 
mover or great designer of all 

things."
[Colin Brown, Philosophy and the Christian Faith
(Downers Grove, IL:  InterVarsity Press, 1968):  26-
27, emphasis added] 
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Anthony C. Thiselton

Anthony C. Thiselton

"Other thinkers in theistic 
religions have held this 

position. The Islamic 
philosophers al-Kindi (c. 
813-c. 871) and al-Ghazali 

(c. 1058-1111) believed 
that the infinite chain of 

caused causes is 
impossible, as Aristotle 
and Aquinas did. This is 

sometimes called the 
kalam tradition of Islam."

[Anthony C. Thiselton, Systematic Theology (Grand 
Rapids: William B. Eerdmans, 1985), 64-65, 
emphasis in original] 
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Ronald B. Mayers
(1940-2020)

Ronald B. Mayers
(1940-2020)

"The denial of the 
possibility of an 

unending sequence 
of causes and 

effects would seem 
to be an 

assumption 
'smuggled' into, and 

not logically 
demonstrated by, 

the argument."
[Ronald B, Mayers, Both/And: A Balanced 
Apologetic (Chicago: Moody Press, 99]  
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John Hick
(1922-2012)

John Hick
(1922-2012)

"[Aquinas'] second proof, 
known as the first cause 
argument is presented as 
follows:  everything that 

happens has a cause, and this 
cause in turn has a cause and 
so on in a series which must 
either be infinite or have its 

starting point in a first cause.  
Aquinas excludes the 

possibility of an infinite 
regress of causes, and so 

concludes that there must be a 
first cause, which we call God.

[John Hick, Philosophy of Religion, Prentice-Hall 
Foundations of Philosophy Series, eds. Elizabeth 
and Monroe Beardsley (Englewood Cliffs, NJ:  
Prentice-Hall, 1963), 20] 
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John Hick
(1922-2012)

"The weakness of the [Second 
Way] argument as Aquinas 
states it lies in the difficulty 
(which he himself elsewhere 

acknowledges) of excluding as 
impossible an endless regress 

of events requiring no 
beginning."

[Hick, Philosophy of Religion, 21] 

Bertrand Russell 
(1872-1970)
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Bertrand Russell 
(1872-1970)

"In the Summa 
Theologiae, five 
proofs of God's 

existence are given. 
... The Argument of 
the First Cause ... 
depends upon the 
impossibility of an 
infinite regress." 

[Bertrand Russell, A History of Western Philosophy
(New York:  Simon and Schuster, 1972):  455.  See 
also his Why I Am Not a Christian and Other 
Essays on Religion and Related Subjects (New 
York:  Simon and Schuster, 1957):  6-7.]

Bertrand Russell 
(1872-1970)

"Take again the arguments 
professing to prove the 
existence of God. All of 

these, except the one from 
teleology in lifeless things, 
depend upon the supposed 

impossibility of a series 
having no first term. Every 
mathematician know that 

there is no such 
impossibility; the series of 
negative integers ending 

with minus one is an 
instance to the contrary."

[Bertrand Russell, A History of Western Philosophy
(New York:  Simon and Schuster, 1972):  462] 
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It is my contention that all of these 
are misunderstanding Aquinas and 
that Aquinas is not making a Kalam 

type of argument. 

To understand Aquinas’s argument 
here, it is necessary to understand 
the distinction between two types of 

infinite series. 
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infinitum per accidens
(accidental infinite)

vs. 

infinitum per se
(per se infinite) 
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Thomas Aquinas
(1225-1274)

"In efficient causes it is 
impossible to proceed to 

infinity per se — thus, there 
cannot be an infinite number 

of causes that are per se
required for a certain effect. … 

But it is not impossible to 
proceed to infinity accidentally
as regards efficient causes …"
[Summa Theologiae 1, Q, 46, ii, ad 7]

infinitum per accidens
(accidental infinite)
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Thomas Aquinas
(1225-1274)

"It is accidental to this 
particular man as 
generator to be 

generated by another 
man; for he generates as 

a man, and not as the 
son of another man."

[Summa Theologiae 1, Q, 46, ii, ad 7] 



125

infinitum per se
(per se infinite) 

infinitum per se
(per se infinite)
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Etienne Gilson
(1884-1978)

"The proof in no way 
considers movement 

as a present reality the 
existence of which 

requires an efficient 
cause in the past, 

which is God.
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Etienne Gilson
(1884-1978)

"It aims simply at 
establishing that in the 

universe as actually 
given, movement, as 
actually given, would 

be unintelligible 
without a first Mover 

communicating it to all 
things.

Etienne Gilson
(1884-1978)

"In other words the 
impossibility of an 

infinite regress must 
not be taken as an 

infinite regress in time, 
but as applying to the 
present consideration 

of the universe."
[The Philosophy of St. Thomas Aquinas, trans. Edward Bullough (New 
York: Dorset Press, n.d.), p. 76]
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AQuinAs's notion 
of eXistence
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Does the Second Way 
Commit the Fallacy of 

Composition?

Fallacy of 
Composition / 

Fallacy of 
Division
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You commit the fallacy 
of composition when 
you illicitly apply the 
characteristics of the 

parts to the whole. 

Each tile on the floor is square, 
therefore the floor is square.  
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You commit the fallacy 
of division when you 

illicitly apply the 
characteristics of the 

whole to the parts. 

The floor is square, therefore 
each tile of the floor is square. 
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The most common 
first name in the world is 

The most common 
first name in the world is 

Muhammad.
The most common 

surname in the world is 
Chang. 
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Does it follow that the 
most common full name 

is the world is 
Muhammad Chang? 

1. Fifty-five percent of Ole 
Miss graduates are female.

2. Richard is an Ole Miss 
graduate.

Therefore, Richard is fifty-
five percent female. 
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But, what 
about this?

Each tile on the floor is white, 
therefore the floor is white. 
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Each tile on the floor is wooden, 
therefore the floor is wooden. 

Is this a fallacy?
Everything in the universe is 

caused, therefore the 
universe is caused. 
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Does the Second Way 
Commit the Quantifier 

Shift Fallacy?

"This fallacy is committed more 
than once in the Five Ways. For 

instance, since 'secondary 
movers do not move unless 

they are moved by a first 
mover,' the conclusion is drawn 

that there must therefore be 
one single First Mover that 

moves all, 'and this all men call 
God.'

[Antony Flew, A Dictionary of Philosophy, rev. 2nd ed. (New 
York: St. Martin's Press1979), s.v., "Quantifier Shift Fallacy, 
296-297]

Antony Flew
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Everyone has a mother.
For every person, there is a woman who is the mother of that person.

x y (Px  (Wy  M(yx))

There is a mother that everyone has.
There is a woman who is the mother of every person.

y x (Px  (Wy  M(yx))

Every physical thing in the universe has a cause.
For every physical thing in the universe, there is an object that is the 

cause of that physical thing.

x y (Px  (Oy  C(yx))

There is cause for every physical thing in the universe.
There is an object that is the cause of every 

physical thing in the universe.

y x (Px  (Oy  C(yx))
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