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Natural Law: Theory is a
philosophical’and theological
view of'the good and
human liel€llisy based on the
nature of humans and the

nature ofiGod.
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Natural Law theorists seek to defend its
elements on the basis of both sound
reason (General Revelation) and biblical
exegesis (Special Revelation).

Sound Reason_

. wxfi"
e -\ 2

S

L

INTROTG GOD'S
DFVELATKDPJ

) G. HOWE, PH.D. ——

INTROTO GOD'S

REVELATION

VORKBOOK

Intro to God's Revelation 6-Week
Curriculum by Dr. Richard Howe

What does it mean for God to speak to mankind? In this six-week video study, respected
philosopher and apologist Richard G. Howe teaches Christians the fundamentals of how to
approach and understand their Bible in an age of skepticism. Each session contains a lecture
from Dr. Howe and a short wrap-up with interview contributions from other Christian
thinkers.

Perfect for Sunday school classes, small groups or individual study!

Session 1: General Revelation
Session 2: Special Revelation

| Session 3: Inspiration

Session 4: Inerrancy & Canonicity
Session 5: Transmission & Translation
Session 6é: Interpretation & Application




Natural Law Theory accounts for human good,
human morality, and human law within a
broader context God, His law, and His




This is especially true regarding the view
commonly found among contemporary
ol El I analyticiphilosephers?




; WA alytic p’hi’lasapnd

Classicaliphilo'seplyXaieXtw,
(Emnene SEVErEL) WeNS @if
wunderstanding the nature,'
Ycontentyandiprocedures of

.o philosophy.

- —

§ \lhefmost ebvieUsidifferences
fis (inex: Classieal pileSepliny
Rhiloseph
s along the contours and
‘categoliesiofiAncientiGreek

v¥and Medieval Philosophy:




Becaluselofithisthelmoral
angumenttodGodkstexistences.
willldiffegbetween
. apologists who employ
Classicalphilosophy:and
those apologists who do not.

. 4

-,

Asla model ofimolralitydthat follows
the contourstandicategories of

needitorbe uppackedfincluding:

Semoestiof which then@zlves




nature'vs. functlon -s

la

natq_re / natural

mannat
libstance vsYaccident

existence

itself;
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"Our discussion willbe
adequate if it has as
much clearness as the
subject-matter admits
of, for precision is notito
be sought for alike iniall
discussions. ...

"For it is the mark of:an
educated man to ook
for precision in each
class of things just'so
far as the nature of'the
subject admits.*

.i."; .i [Aristotle, Nicomachean Ethics, |, 3, 1094211, 25, trans. W- D.Rosslin|Richard
i { McKeon, ed. The Basic Works of Aristotle (New: York: Random House 1941)$936]
4 1
0

|stotle-* ‘{3-
/A
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DECIARATION

How the Bitle
and Christianity
Iifluenced the Writing
of the D Lnation
of Dndependence

Gary T Avios

TWO

TR E AT ISES
Government.

Ia the Farmer,

The FalfePrinciples and Foundation

O F
Sir Robert Filmer,
And Hs FoLLowWERS,
ARE

Detefted and Overthrown,

The Lutter b as

ESSAY

COMCERNING

The True Dngmal Esent, and End

le Governinent.
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Edward Feser

Hon. Clarence Thomas

Edward Feser
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Clarence Thomas and 'Natural Law’

Byl

B EmalL

What is really at stake in the nomination of Judge Clarence Thomas = PRINT

to the Supreme Court? While any candidate nominated to replace E smeLe-PAGE
Justice Thurgood Marshall would likely accelerate the Court's E REFRINTS
rightward trend, Judge Thomas's adherence to "natural law™” as a C3 SAvE
judicial philosophy could take the Court in an even more troubling SRR
direction.

Most conservatives criticize the judiciary for expanding its powers, "creating” rights rather
than "interpreting” the Constitution. These crities talk of returning issues like abortion to
democratically elected and politically accountable bodies.

Clarence Thomas and 'Natural Law’

What is really at stake in the nomination of Judge Clarence Thomas

to the Supreme Court? While any candidate nominated to replace
Justice Thurgood Marshall would likely accelerate the Court's
rightward trend, Judge Thomas's adherence to "natural law" as a
judicial philosophy could take the Court in an even more troubling
direction.




“The anxious questions
asked by the Senators
about natural law and the
nominee's disavowal that
natural law would have any
role in his decision of
actual cases evidence a
pervasive lack of
understanding or
acceptance of natural law."”

["Natural Law and Justice Thomas," Regent University Law Review
(1999-2000): 471]

P john §) l

akenmyr.

DistinguishedfScholar injResidence
Catholic Unlverstty of America

lLaw School -
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1.If God does not exist, then
objectivermoral values do not
exist.

2. Objectivefmoral values do
exist.

3. Therefore, God exists:.

17



John S. Baker, Jr.

Distinguished Scholar in Residence
Catholic University. of America
Law School

UDarny)

2DanylE€harles
Affiliate'Seholar Acton Institute

W
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“It is difficult ... to
make generalizations
about Protestant
theology. ...
Nevertheless, people
who otherwise have
very little in common
theologically find
common ground in
their opposition to
ELU = INELA

[Retrieving the Natural Law: A Return to Moral First
Things, (Grand Rapids: Eerdmans, 2008), 111]

“One is hard-pressed
to identify a single
major figure in
Protestant theological
ethics who has
developed and
defended a theory of
ELOICINEL A

[Retrieving, 112]

JADaryi€he
Affiliate'Seholar, Acton Institute

PN S|
Affilia‘tS{:hoIa‘r,jActon Institute
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REDISCOVERING THE
NATURAL LAW IN REFORMED
THEOLOGICAL ETHICS

.| m
;’ﬁ
Bl N

L

-

< S sicohen J. Grabilleii -
C Acton Institute and
Grand Rapids Theological Seminary

"While evangelicals
today (both inside an
outside of confessiona

traditions) may be
surprised—even
' i dismayed—by [Petenr
Martyr Vermigli's] s-troﬁg
affirmation of divine
witness through the
natural order,
\ -

Stephen J. Grabilleies -

Acton Institute and
Grand Rapids Theological Seminary




"the older magisterial
Protestant tradition
(Butheran and Reformeg)

also passed on the
! doctrines of lex natukalis
and cognitio’Del’
naturalis, especially.the
idea of an implanted
knowledge of morality, as
noncontroversial
legacies'of patristic and | 8, 25§
scholastic thought."” i .
. RS e Dhen J. Grabilleies -

[Rediscovering the Natural Law. in Reformed.
JlbcologicallEthics(Grand RapidssEerdmans, 2006); r Acton Institute and

73 “ Grand'Rapids Theological Seminary

NATURAL LAW
AND
IGELI

Eted by
JESSE COVINGTON. BRYAN McGRAW,
awp MICAH WATSON




WRITTEN

ON THE

HEART

THE CASE FOR NATURAL LAW

J! Budz‘?sz/ew ski
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“Now,itimaylbelaskeds
\whyial Christianishould

Ibelinterestedlin'naturall ’ 4
S /awiatiall¥Iflonel s w
already has'the'Bible)
whatiuse is it? Atibest kw
it would merely repeat

in cursive a small part
ofiwhat God had

[WrittenlenithelFeart: The CasejfogiNaturallifaw
(DownersiGrove: InterVarsity 1997):180]

=
&
already. writteniin'great iy
block letters { 4 _
CEEE) Budzisz’e,wskl

BiblicallVlorality:or'Morality?




v Romans 4:4-5 <

Now to him who works, the wages are
not counted as grace but as debt. {5}

But to him who does not work but

believes on Him who justifies the

ungodly, his faith is accounted for
righteousness.

supernatural

natural
< Romans 12:17-18 <

Repay no one evil for evil. Have regard
for good things in the sight of all men.
{18} If it is possible, as much as
depends on you, live peaceably
with all men.
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There are two great
philosophical traditions
in Westenn thought that
have endured,since the

ancient Greeks:

H-_‘ n it

X X ‘
. 2 = .'rl'-lr' .“_:l
& Tl

% Aristotlel

(384-322 BC)

25



X
/- T[h] eldlie Worgreat s

ph@sophheoI@caI :
. MraditionsHine w‘hrlstlran '
\thou gh{% that’hay wtﬂﬁacli(ed
‘ these t\*o Gree k
phllevj‘phlcal trad tion

Aug,ustlne 15Aqumas

(1225-1 274)
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W@ditions;h;ave answelred eértvai )

hﬁestions aboutithelnaturelofireality:
and oUrk‘ri‘ow_le.d.’g'e of it, wiIIen able us

)5 e':?t'o posjft’ion'.;mé“ﬂrlly questions and

' conceinsiwelhave as Christians.

k‘ r

.’}: -
ACHNEGISEIES | i

; @ KENNETH RICHARD SAMPLES
R
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René Descartes
(1596-1650)

28



ContinentallRationalistiliradition

René Descartes Baruch Spinoza Gottfried-Wilhelm: Leibniz
(1596-1650) (1632-1677) (1646-1716)

British Empiricist Tradition

John Locke George Berkeley Dﬁ\;:i”j#??e

(1632-1704) (1685-1753)

Immanuel Kant
(1724-1804)

29
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What Is Law?
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&Thus from the four
preceding articles, the
definition of law may be
gathered; and it is nothing
elselthan an ordinance of
reason for the common
goodymade by him who has
carelofithe community, and
promulgated.”

IStmmakineo a6l (nereaften S) [/, @' 90, art. 4, trans. St. Thomas Aquinas
] ompletel Englishi Edition in Five Volumes, trans. the
Dominican Rrovince (Westminster, MD: Christian

&Thus from the four
preceding articles, the
definition of law may be
gathered; and it is nothing
elselthan an ordinance of
reason for the common
good, made by him who has
carelof the community, and
promulgated.”

hereafter ST) I-//, Q. 90, art. 4, trans. St. Thomas Aquinas
ompletel Englishi Edition in Five Volumes, trans. the
Dominican Rrovince (Westminster, MD: Christian
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Various Kinds
of Law

‘7RNALLNW

The p/an ‘by w/zio_h Godf |
governs credtion




isievident, granted that the
world.is ruled by Divine
Providence'... that the whole
community of the universe is
governed by Divine Reason.
Wherefore the very Idea of the
government of things in God
thelRuler of the universe, has
‘ithe nature of a law.

vAnd. since the Divine
Reasoni's conception of
thingsiis'not subject to time
butlisieternal, according to
Rrovaviii, 23, therefore it is
thatithis kind of law must be

called eternal.”

—gl
2

k
f(\t G
R\ ThomasAqumas

(1225=1274)

X
L *A
-
! w.,:,;# %

R\ Thomas Aqumas
(1225=1274)

—gl
i
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NATURA sl AW

the participationdinds ternal Law
by rafional cr‘e;zzf)"\zlfi”?‘;e’ oy virfue
- of being¥earional

that aspect of fhef?. £ p}r’,’rj{zaﬁ;__‘law whereby
the Creafor go vemé,ﬁ;fb’ guides the
moraliactions 0?577‘;1"{;@9/)3 Isuch that

when obeyed, it /eam’g humans fo their
proper end in, s world

35



N ATUR‘%}L LA

discoverabledoygeason

j :

For when Gentiles, who do0 not have the
law, by nature do the things in the § &8
law, these, although not Av ﬁé
having the law, are a i
law to themselves, who ;
show the work of the law

written in their hearts ...

Romans 2:14-15a \\
4\ J
X

N
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& Deut. 95/

‘ltisinot because of your.
fighteousness or the
uprlghtness of your heart that

;' ) you golin to possess their

land, butitbecause ofi the'

S wickedness' of these nations

* that the LORD your God
“drives them out from

before you."
B

The hea vens declare
_His righteousness, -
and all the peoples
see HlS glory

Psalm 97 6

37



'C@gr!\ellus °f:a“
.fe‘ared God W|th

who gave alms}generousl,y ) the people
\ and g,:ayed to God_g,always7

seasons, ﬂ/l/ng our hearts
: __and g/adness

th food

Acts 1417
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% gass to grow for the catt/e

Psalm 104 1445

gitlislevident that all things
ipartake. somewhat of the
leternal law, in so far as,
inamely, from its being
limprinted.on them, they
derive their respective
inclinations to their proper Aoty
y

acts and ends. )
Ny

Thomas Aqumas

(1225=1274)
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gNowiamong all others, the
rational creature is subject to
Divineprovidence in the most

excellentway, in so far as it

partakes of a share of
providence, by being
provident both for itself and
for others.

ZWherefore it has a share of
thelEternal Reason, whereby
itthasa natural inclination to

itsiproper.act and end: and

this'participation of the
eternal’law.in the rational
creature'is called the

NENVEZINEY A
ST (-1 @A, A
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INSTITUTES
% CHRISTIAN
RELIGION 222

John Calvin
(1509-1564)

“Therefore in reading the
profane authors, the
admirable light of truth
displayed in them should
remind us, that the human
mind, however much fallen
and perverted from its original
integrity, is still adorned and
invested with admirable gifts

from its Creator. John Calvin
(1509-1564)

41



"If we reflect that the Spirit of
God is the only fountain of
truth, we will be careful, as we
would avoid offering insult to
him, not to reject or contemn
truth wherever it appears. In
despising the gifts, we insult
the Giver."

[Institutes of the Christian Religion, trans. Henry Beveridge, (Grand Rapids: William
B. Erdmans), Bk. Il, Chap. 2, §15, p. 236]

“Nothing, indeed, is more
common, than for man to be
sufficiently instructed in a
right course of conduct by
natural law, of which the
Apostle here speaks [in Rom.
2:14-15]."

[Institutes of the Christian Religion, 2 vols. trans. Henry Beveridge (Grand Rapids:
Wm. B. Eerdmans, 1975), Bk. Il, Chap. 2, §22, p. 241]

'John Calvin

(1509-1564)

'John Calvin

(1509-1564)
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“Since man is by nature a
social animal, he is S
disposed, from natural / ﬁ'
instinct, to cherish and
preserve society; and R
accordingly we see that the *ﬁ W
minds of all men have ,"“.,as‘f
impressions of civil order b

and honesty. AW A

(1509-1564)

“Hence it is that every
individual understands how S
human societies must be / ﬁ'
regulated by laws, and also
is able to comprehend the R
principles of those laws. 4*: W
/Il

'John Calvin
(1509-1564)
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“"Hence the universal
agreement in regard to such
subjects, both among
nations and individuals, the
seeds of them being
implanted in the breasts of
all without a teacher or
lawgiver. ... It is true, that
some principle of civil order
is impressed on all.

“And this is ample proof
that, in regard to the
constitution of the present
life, no man is devoid of the
light of reason.”

lInstitutes, Bk. II, §13, pp. 234-235]

/%
P

W

/ '{'5

'John Calvin

(1509-1564)

4

7 P
!

'John Calvin

(1509-1564)
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FRANCIS
TURRETIN

Translated by

George Musgrave Giger
Edited by

James T. Dennison, Jr.

gNatural law. is taken strictly and
properly for the practical rule of
moral duties to which men are
bound by nature. ... The orthodox
- affirmithat there is a natural
law/ > arising ... from a divine
obligation being impressed by
God upon the conscience of man
inthisivery. creation ... drawn from
thelright of nature itself, found
both onithe nature of God, the
Creator.... and on the condition of
rational creatures themselves

\ Francis Turretin

\

\ Francis Turretin rq

\

1623 1687)

1 623-1687)

o

-

y

-

'ﬂ
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#(who, on account of their
necessary.dependence upon God
inithe genus of morals, no less

than inithe genus of being, are
bound. to perform or avoid those
things'which sound reason and
theldictates of conscience enjoin
\uponithem to do or avoid)."

llnstitutestofiElenctic Theology, First Topic: Theology, Q. XI, §§V, VII, IX,
trans¥bylGeorgelMusgrave Giger, (Phillipsburg: P & R, 1992, vol. 2, pp.

%]

Francis Turretin
(1623 1687

"One may well ask, '"How can you
advocate breaking some laws
and obeying others?' The answer
is found in the fact that there are
two types of laws: there are just
laws, and there are unjust laws. |
would agree with St. Augustine
that 'An unjust law is no law at
all." Now, what is the difference
between the two? How does one
determine when a law is
just or unjust?

49291968

=

Martln Luther K}"" ’-'

rd T
.
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"A just law is a man-made code
that squares with the moral law,
or the law of God. An unjust law
is a code that is out of harmony
with the moral law. To put it in the
terms of St. Thomas Aquinas, an
unjust law is a human law that is
not rooted in eternal and natural
law. Any law that uplifts human
personality is just. Any law that
degrades human personality
is unjust.”

[Martin Luther King, Jr. "Letters from Birmingham Jail," April 1245i963]

Martln LutherK ‘4
(1929 1968‘

Inlregard to Thomas and
CEM I E T INEL A
therefore, one seems safe in
sayingithat Calvin could
appealitornatural law without
thereby placing himself -
definitively/in.one medieval "% &%
schoolloranother [regarding & Ny <
theldebate between the
realistsiand the voluntarists]. , |
DavidN
%‘)—_’;aé |dl\\|/f nDrunen
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gindeedlinsofar as ideas of

natural’law.were intimately
wovenlinto the fabric of the
European ius commune of ‘
whichlCalvin the law student ¢F¥
L

wouldthave imbibed in his .
consider his reference to %, $ .

youth'the'had no reason to
naturalllaw.as anything out

-

ofithe ordinary."
ot Yo DBavidWanDrunen
< 774 t‘}__. "_‘ ' —~ U‘

& John T. McNeill (1885-1975) =

“There is no real discontinuity between the teaching of
the Reformers and that of their predecessors with
respect to natural law: Not one of the leaders of the
Reformation assails the principle. Instead, with the

possible exception of Zwingli, they all on occasion
express a quite ungrudging respect for the moral law.
naturally implanted in the human heart and seek to
inculcate this attribute in their readers.”

[John T. McNeill, “Natural Law in the Teaching of the Reformers," in The Journal of Religion 26, no. 3 (July 1946): 168-182. The
citation is from p. 168]

48



LR |
llT}IJHl*

AQUINAS
AMONG THE
PROTESTANTS

Manfred Svensson
Dawvied VanDrunen

WILEY Blackwell
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gJustias; in the speculative
reason;, from indemonstrable
principles, we draw the
conclusions of the various
sciences, the knowledge of
whichlistnot imparted to us by
nature, but'acquired by the
efforts of reason,

gsoltoolitlis from the precepts

ofithe'natural law, as from

generalland indemonstrable
principles, that the human

reason needs to proceed to

ithe. more particular
determinations of certain
matters.
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The practical reason is
concerned with practical
matters, which are singular
andicontingent: but not with
necessary things, with which
the'speculative reason is

concerned.

7 g
B\ ThomasAqumas
(1225=1274)

ZWherefore' human laws
cannot have that inerrancy
ithat'belongs to the
demonstrated conclusions of
sciences."

(ST HI @A ATt 8, EEL &)

—gl
2

U
h B
i\ e

g

. g
B\ ThomasAqumas
(1225=1274)
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Zlitiwas necessary for the
directing of human conduct to
have a Divine law. ... If man

torhisinatural faculty, there
wolld!be no need for man to
havelany:further direction on
partiof his reason, besides
thelnatural law and human law

gButisince man is ordained to
lanlend of eternal happiness
whichis inproportionate to
Imanjstnatural faculty ... it was
necessary that, besides the
naturaliand the human law, man
should.be directed to his end
byiallaw. given by God."
(SHLINQ9T, Art: 4)
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Theologians use the
term 'nature’ to refer to

a particular aspect or

propensity within
each of us, as

in the "sin / o
nature.” i

g}
g —
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"Everyone who is
naturally generated from
Adam—every human—
inherits a sinful nature
from him. ... Being
sinners by nature, short
of and without salvation,
we inevitably are and do

’ T what comes naturally We

/N®rmﬂ_q'Gelsler

32 201 [Norman Geisler, Systematic Theology: Vol. Three: Sin Salvation
(Minneapolis: Bethany House, 2004, 125.]

56



" ]
What-ness
Withirespecthiorakthingisioperationsyd WaNature

with respect to a thing's existence: Essence

inataraldiniNatarallaw

Ha ok
refersitoithelfac @@h@@m
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Act and potency are sometimes
referred to as actuality
and potentiality.

This is how Aristotle and Aquinas
account for change.-

60



&Potency=

= the power or capacity or
possibility to be actual or
real

There are both logical and
metaphysical senses of
the terms “potency: or

“possible.”

61



Logically, something may
be possible (or potential)
in.as much as itis nota
contradiction:

"The possible;
then, in one sense;
as has been said;
means that which

Sz == |s not of necessity,
\J false."

ﬁ- 4 5
I N s ¥
N\ \,.'Q\ t@tle"'{, ?" $ "1 [Metaphysics D (V), 12, 1019230, trans. W. D. Ress; iniRichardiMcKeons

(384 322 BC) R o ed. The Basic Works of Aristotle (New: York: Random! Heuse,; 1941)5465]
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T

Metaphysically, a potency
Is a real capacity in a real
thing.

-

5 .... ‘J,‘% it Ty J: f': :"
N AGSeE

(384-322 BC)

/

A
i“

"'Potency’ then means
the source, in general; of
change or movementiin
another thing or in'the
same thing qua other:s

[Metaphysics, D (V), 12, 1019215 - 1019220, trans. W. DX RessyiniRichard
McKeon, ed. The Basic Works of Aristotle (New: York: RandemiHeuse’

Y 1941), 765]

¥ B
JEX
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& Act=

(or. Actuality)

= to be real

A potency Is actualized
by a cause.

#By.non-existence we
understand not simply those
thingsiwhich do not exist, but

ithoselwhich are potential,

and not actual.”

p
IS mnj!ﬁf_h_e‘ologiae, 55520 trans: Eathers of the English Dominican Province

(Westminste@Ehristian €lassics, 1948), 12] ﬁ
e 4

Thomas Aqumas
(1225=1274)
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i@akthelPrin ips‘%beature, trans.\Vernon J. Bourke in The Pocket Aquinas (New York: ( \‘
\WashingtentSguarelRress 11960), 61] £ .

RieSSIEdi
[HEMEYET [Hon




"Howsoever anything FUTCICEEEECE
acts, it does so
inasmuch as it is in act;
howsoever anything
receives, it does so
inasmuch as itis in
potency."”

[Bernard J. Wuellner, Summary of Scholastic Principles (Chicago: Loyola
University Press, 1956), 5]

,?(/

l..' Edward Feser
/{7 & -y
! Aquinas _
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“It is'widely,
assumed.that the
analysis and
justi gcatlon of
fundamental moral
clalr#sf can be
conducted without
reference tojat
least the more

o
contentious isstues

' metaphys ICS ‘

“Nothing could'be
furthjeaérom the
spiritoffThomas,
for whominatural
law ll‘f LELUIIR
precisely'because
it derives from

human 40 ature, -
concelved of in

Lnsto tellaﬂ

essentialistiterms:*

[AquinassA'Beginner's Guide! (©xford: ©ne\World);

E —
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Jehn Finnis
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“Norlis it true that for
Aquinas good‘and'evil are

iconcepts analysed and fixed
in metaphysics before they
are applied in'morals 32 On
the contrary, Aquinas:asserts
as'plainly;as possibleithat
the first principals of natural
law; which specify.the basic
forms of good'and'evil and
which canibeladequately.
grasped.byianyone of the
age of reasoni(and not just
by. metaphysicians), are per:
se nota (self evident) and
indemonstrable.33

32D 0iConnor, Aquinas/and Natural Law/(Eondon:1967); p%
68!

33Aquinas)inl Eth,\V; lect:12; para:1018; SATAI-11;pt194;a22;1q"
91, a2:3c;1q:158) aatl4.c,i5¢:

Theyiareinotiinferredifrom
speculative principles: They,
are not inferred from facts.
They are not inferred from
metaphysical propositions
aboutthuman nature’ or
about the nature of good and,
tevillor about the function of:
a'human being=#nor are they;
inferred from lalteleological

other concen of nature.
They: are rnot inferred. or:
derivedifrom'anything-*

34Cfithe objections of/Margaret MacDonald}‘Natural Rightszi
PiLaslett|(ed!), Philosophy, Politics and,Society (Oxford:/1956),
[35/at|pi 44"

35Pace!Strauss, Natural'Right and. history, pp. 7-8.

[Uohn Finnis, Naturalt Lawiand: NaturaliRights
(©xfordilClarendon|Rressi1980,33:34]
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“"The hope of side-stepping [the
Humean fact/value dichotomy]
objection is part of the reason
why Germain Grisez and John

Finnis have sought to develop a
‘new’ natural law theory which,

unlike the traditional version,
does not seek to ground morality

in premises concerning the
metaphysics of human nature.”

/ [Edward Feser, "Being, the Good, and the
¢ ™ Guise of the Good" in Neo-Scholastic Essays

Edwa rd Feser MY o~ (South Bend: St. Augustine's Press), 279-320,

p, 298, n.2]

“Norlis it trueithat for

Aquinas good‘and'evil are
concepts analysed and fixed.
in metaphysics before they:
are applied in' morals*32 0Onl
the contrary, Aquinas asserts
S asiplainly;as possibleithat
the'first principals' of natural
law;\which: specify.thelbasicl
forms of g_od and evil.and

[0}77 metaphys:c:ané), arelper
se nota(selfievident) and
indemonstrable.3’

| 32D1JN0iConnor, Aquinas and,Natural Law/(Eondon:1967); p*
68"

--3-5Aqu_in_aé, inlEth)\V; lect12) paras1018;1SiTE =111 pt 945 a2 2;1q"
9151a%13c; q- 585 aas4'c, 5¢: I
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’But welarenoticlaimingithat éood andievilfhavekito
beranalyzedrandifixe I BEEORE theyiarerapplied
inimorals:

Thististalconfusion affthelepistemology ofimernals
withithelmetaphysicstofimorals:

p—
Justibecausewelcanlknow Xt before werknow,

anythingfaboeutithelmetaphysicsiofX{deoesinet
meanithattherelistnolmetaphysicsiof XS INon
dees itimeanithatithermetaphysicsiafiXdshould
nevercomelintoltheldiscussioniwhenithe reality,
ofXdislinidispute”

Alpersonimay/lknow thattGediexistsieventifihe
never considersiihelmetaphysicalfaspects of
God: Butitcanibecome criticalitolintioduceithe
metaphysicalissuesiinfaidisputeraboutithe
existencelofiGod!

But\we'arelnet claiming thatgeedand evilthave'to
beranalyzedrandifixed|BEEORE\they are applied
infmorals:

Thististalconfusion offthelepistemology offmerals

withitheimetaphysicstofimorals:

Justbecauselwelcanknow X beforeiwe know,
anythingfaboutithelmetaphysicslofXt{deesinet
meanithat there'istnolmetaphysicsiof XS INor
dees itimean‘thatithe'metaphysicsiafiXshould
nevercomelintolthe discussioniwhenithe reality,
oftXlislinidispute”

A'personimay/know thatt Gediexistsieventifihe
never considerstthelmetaphysicallaspects of
God: Butitcanbecome criticalitolintroduceithe
metaphysicalissuesiintaidisputeraboutithe
existencelofiGod!

“Norlis it true that for
Aquinas good‘and'evil are
concepts analysed and fixed.
in metaphysics before they
are applied in morals'32 On
thelcontrary, Aquinastasserts
asiplainly;as possibleithat
the first principals of natural:
law; which specify.the basic
forms of good and evil and
which caq@g@dequately
grasped'byfanyonelof the
age of reasonj(and not just
byimetaphysicians), are\per
se'nota (self evident) and
indemonstrable.33

§ *2BiUtOiConnor;Aquinas and Natural Law/(Eondon:{1967), p*

68
33Aquinas)inl Eth,\V; lect:12; para:1018; SATAI-11;pt194;a22;1q"

8915 a113c; q- 58 aa4.c, 5¢C:

“Norlis it true that for
Aquinas good‘and'evil are
concepts analysed and fixed.
in metaphysics before they
are applied in morals'32 On
thelcontrary, Aquinastasserts
as'plainly;as possibleithat
the first principals of natural:
law; which specify.the basic
forms of good and evil and
which caq@g@dequately
grasped'byfanyonelof the
age of reasonj(and not just
byimetaphysicians), are\per
selnota (self evident) and
indemonstrable.33

32D 0iConnor, Aquinasland Natural Law/(Eondon:1967); p%
68
33Aquinas)inl Eth,\V; lect:12; para:1018; STAI-11;pt194;a22;1q"

8915 a13c; q- 58 aa4.c, 5C:
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“Norlislit true'that for:

RIS S MSShe ACURMES'S [ellils ACUINES
Aquinas good‘and'evil are

maintainshthatifisiinelDOING oflgeodiandleyil
thatlistself-evidentfandlindemonstrableynotithe
BEING of good and evil:

iconcepts analysed and fixed
in metaphysics before they
are applied in'morals 32 On
the contrary, Aquinas'asserts
as plainly as possibleithat™
the first principals of natural
law;which:specifyithelbasic;
forms of good'and'evil and
which canibeladequately.
grasped byianyone of the
age of reason|(and.not just
by, metaphysicians), are per
se nota (self evident) and
indemonstrable.3?

32D 0;Connor) Aquinasiand|Natural/Law/(London:1967), ps

68
EthVI ct:12) para:1018;(SHT- A1 q1194) a+2; g

33
91 3 q 58

£Good. is the first
thing that falls
under the
apprehension of

8

U practicall !
reasomN e N5 " ¢ e
" i mmewmgg L0
rected at action. | oo inas

(ST (-l G, it 2] (1225=1274)
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gFence, this is the first
precept of law, that:

bonum est faciendum
etiprosequendum, et £

L4
malum vitandum." b _
h W
( ‘ e 4, €
Thomas Aqumas
(1225=1274)

gFence, this is the first
precept of law, that:
good. is to be done
and pursued and
evil avoided.”

(1225= 1274)
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EinnistisimissingfAquinasisipointrAgquinas
maintainsithafiflisithelDOINGloffgoediandievil
notithe!BEINGoffgoadiandievilithatiisiselfs
evidenttandlindemonstrable

SEEone), ACUMES MEMMEIRS (MR UETE S &)
differencelbetweenisemethingibeinglselfzevident
infitselfithoughinetitoltisiandiselfzevidenBintitself
anditorus”

“Althing can be self-
evidentin either of two
ways; on the one hand,

“Norlis it true that for
Aquinas good‘and'evil are

concepts analysed and fixed
in metaphysics before they
are applied in'morals 32 On
the contrary, Aquinas:asserts
as'plainly;as possibleithat
the first principals of natural
law; which:specifyithe'basic
forms of good and evil and
which canlbeladequately;
grasped.byianyone of the
age of reasoni(and not just
by:metaphysicians); are per
se nota (self evident) and
indemonstrable.3?

32D 0iConnor, Aquinas/and Natural Law/(Eondon:1967); p%
68

33Aquinas)inl Eth,\V; lect:12; para:1018; SATAI-11,(q5194;a22;1q"
2911a113¢; q.158;1aat4ic) 5¢t

selflevident in itself,
though not to us; on
thel other, self-evident

intitself, and to us.” !¢y,
" Thomas/Aguinas

BTAZA (1225=1274)

& i
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EinnistisimissingfAquinasisipointrAgquinas
maintainsithafiflisithelDOINGloffgoediandievil
notithelBEINGloflgeodiandieviltthatlisiselfs
evidenttandiindemenstrable

SEEene, ACUIES MENERS (R hEE S &)
differencelbetweenisemethingibeingiselfzevident
infitselfithoughineitolustandiselfzevidentintitself
anditolus?

S e
Eorlexampleftheequationt2i2: =t thoughiselfs

evidentlinfitselif(infasimuchiasithelpiedicaiek44is
containediintihe'subjecti2it729)Rwillinotibeself
evidentiteralchildileanningiarithmeticiwholnasiyet
tollearniwhatithelequalisignimeans:

_——
nhusforAquinastitistatiicstpninciplelofillawithat
thelgeediisitolbeldonerandievilfaveidedNinis;
hewevemntsaystnethingfagainsithelcaselforand
theliclevancelofithelmetaphysicsiofiwhatlitisithat
makesisemethingigecdiorevil:

There is a difference between whether they are
inferred from speculative principles BEFORE
they are employed in action, and whether they
can, in fact, be inferred from speculative
principles.

For example, one dees not have to infer from
speculative principles that God exists before one
is able to believe that God exists.

“Norlis it true that for
Aquinas good‘and'evil are
concepts analysed and. fixed:
in metaphysics before they
are applied in'morals 32 On
thelcontrary, Aquinastasserts
as'plainly;as possibleithat
the first principals of natural
law, which specify.the basic

forms of good and evil and
which canik #

se nota (self evident) and
indemonstrable.3?

32D 0iConnor, Aquinas/and Natural Law/(Eondon:1967); p%
68

33Aquinas)inl Eth,\V; lect:12; para:1018; SATAI-11,(q5194;a22;1q"
91, a2:3c;1q:158) aatl4.c,i5¢:

Theyiareinotiinferredifrom
speculative principles: They,
are not inferred fromifacts:
They. are not inferred from

metaphysical propositions
about human nature; or
aboutithe'nature ofigoodiand,
evilylor about ‘the function of
alhuman being 34 nor are'they;
inferred fromiaiteleological
conception@f@ature orany:
other'conception of nature.
They areinotiinferred or:
derivedifrom'anything-*

34Cfithe objections of Margaret MacDonald;‘Natural Rightszini
PHEasletti(ed!); Philosophy; Politics and.Societyl(Oxford:1956);
35/atip.i44

35Pace Strauss, Natural Right'and history, pp. 7-8'

[Yohn Einnisi'Natural Fawiand: NaturaliRights
(Oxford: Clarendon Rress; 1980,:33-34]
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&There is nothing to

prevent a man, who
cannot grasp a proof,
accepting as a matter of

faith;y'semething which in
itselfiis .capable of being
iscientifically [i.e.
rationally] known and
demonstrated.”

SRL2 9

There is a difference between whether they are
inferred from speculative principles BEFORE
they are employed in action, and whether they
can, in fact, be inferred from speculative
prineiples.

For example, one does not have to infer from
speculative principles that God exists before one
is able to believe that God exists.

This, however, is not to say that the existence of
God cannot be so inferred from speculative (i-e.,
metaphysical) principles. This is'exactly what
Aquinas does adraitly:

The same point applies to morality, as | hope will
become clear as we go along.

It would seem that Finnis directly contradicts
Aquinas.

,.*
¢ .;.J;f'-'
( * L ; ”;

F

(1225=1274)

Thomaé Aqumas

Theyiareinotiinferredifrom
speculative principles: They,
are not inferred from facts.
They are not inferred from
metaphysical propositions
aboutthuman nature’ or
labout the nature of good and,
evilyier about ‘the function of:
a'human being=#nor are they;
inferred from arteleological

other conc 2 tlon of nature:
They: arelnotinferred. or
derivedifrom'anything-*

34Cfithe objections of Margaret MacDonald;:Natural Rights:in|
PiLaslett|(ed!), Philosophy, Politics and,Society (Oxford:/1956),
35/at|p. 44"

35Pace!Strauss, Natural'Right and. history, pp. 7-8.

[Uohn Finnis, Naturalt Lawiand: NaturaliRights
(©xfordaiClarendoniRress; 980438-34]
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gWheneverthings have such a
definitelnature ... the operation
appropriate to'a given being is
alconsequent of that nature.
litlis obvious that there is a
determinate kind of nature for
iman’y Therefore, there must be
some.operations that are in
themselves appropriate
for man.”

[SCEHIN ansa\Vernon J. Bourke (University of Notre Dame Press Edition)
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ed, towards its
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n

g 'S zm@ Saims, it

_,.towardé?"lts purpose or telos
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gWhenever things have such a
definitelnature ... the operation
appropriateito a given being is
alconsequent of that nature.
itlis obvious that there is a
determinate kind of nature for

iman*\Therefore, there must be
someloperations that are in
themselves appropriate
for man.”

[SCGHIMNER298s2  trans\Vermon J: Bourke!(University of Notre Dame Press Edition)
printiefl@©n the Truth of the Catholic Faith (Garden City, NY:
)56)]

"Whg.ever things have such a
definitenature.... the operation Thisiatireforiie

dppropriateito a given being is  BRNIGESNSHme oLy,

alconsequent of that nature. A tolthe
itlisiobvious that there is & human
determinate offnatigelfols Ratherithelnature
[kl Therefore, there must be thatin ature

someloperations that are in withirespecttolthe)
themselves appropriate operations”
for man.”

[SCGHIMNER298s2  trans\Vermon J- Bourke!(University of Notre Dame Press Edition)
printiefl®©n the Truth of the Catholic Faith (Garden City, NY:
Hianovedkousei1956)]
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Unll/k«e plan:tsa(@r ether
@ﬁ&iﬁ?@ﬁ@ wmafns pessess
-ﬁ@@ﬁﬁ&y@ ifree will y“/h

"allowauskto] ch@,gse e’thper e

ac-cerda@e w:th orin

A

l_____ s -_"_—:_ -4 .’.’

For this reason God gave them up to vile passions.
For even their women exchanged the natural \
use for what is against nature. Likewise also §;
the men, leaving the natural use of the moman/
burned in their lust for one another, men with \.k
men committing what is shameful, and

receiving in themselves the penalty of

their error which was due.

~

Rom. 1:26-27




For this reason God gave them up to vile passions.
For even their women exchanged the natural &
use for what is against nature. Likewise also 3 2
the men, leaving the natural use of the womanfd
burned in their lust for one another, men with ‘*‘
men committing what is shameful, and

receiving in themselves the penalty of
their error which was due.
Rom. 1:26-27
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glihose acts are properly
called'human which are
veluntary because the

will'is the rational
appetite;, which is proper

!

to man." ¢ . g

[SiFi¥ e intiaduction) ( ‘ e 0% ¢ b; ’

Thomas Aqumas
(1225=1274)

V-d
7

";Man determines

ZM

(1225= 1274)
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Athtiman g end goal. ortelos
can'be understood (1) WE&AS ©)f
dlfferent aspects ofthistsingle reality;
vizo, his nutrltlve ((zerphysical)shis
sentlent (l el fconsciolsness),
and hlS ratlonal (lntellect)

o‘tellan categones the
Chrlstlan Thomas Aqumas W1 EXoLe]
the eternal / spmtual aspect:
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EDITED AND INTRODUCED BY
BRIAN DAVIES

IN THE THEOLOGY OF Sagu s [e] (VW U 1H]1 T8

FOREWORD BY
TERRY EAGLETON

1411 41{McCABE

“A perfect X is
an X that has
all its
properties; an
imperfect X
lacks one of
more of its
properties."”

[Ged and Evil in the Theology of St Thomas
Aquinas (London: Continuum, 2010), 40]

Fenbert McCabe
(1926-200

Fenbert McCabe
(1926-200
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-:_-‘ .‘ ’J' .s
'-"‘Anstcatl’e"’ﬁ‘,’&' {2k

N (384‘322 BC)

-

"Every art and every,
inquiry, and similarly,
every action and pursuit;
is thought to aim at some
good; and for this reason
the good has been rightly;
declared to be that at
which all things aim==

[Aristotle, Nicomachean Ethics, |, 1, 1094a1-2, trans. \W. D% Ross!in'Richard 3
McKeon, ed. The Basic Works of Aristotle (New York: Random FHouse  1941); 935]

ihe essence of
goodness

¥ Q b 2N e

i r [ ( ) 5

" Thomas/Aguinas
(12251274)
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©Goodness
signifies

perfection which

isidesirable."

(ST, @85 it il

gSince; however, good has the
inaturelofian end, and evil, the nature
lofialcontrary, hence it is that all
theseithings to which man has a
naturaliinclination, are naturally
apprehended by reason as being
a'nd consequently as objects
of pursuit;and their contraries as
eviliand objects of avoidance.
Wherefore according to the order of
naturallinclinations, is the order of
iprecepts of the natural law.
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gBecauselin man there is first of all
anlinclination to good in accordance
withithe nature which he has in
common with all substances:
inasmuch;as every substance seeks
thelpreservation of its own being,
according to its nature: and by
reasonlofithis inclination whatever
isfalmeans of preserving human life,
landlof.warding off its obstacles,
belongs to the natural law.

gSecondly, there is in man an
inclination'to things that pertain to
ihimimore specially, according to
thatinature which he has in common
withletheranimals: and in virtue of
thislinclination, those things are
saiditolbelong to the natural law,
whichinature has taught to all
animals;suchlas sexual intercourse,
edtcation of.offspring and so forth.
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gThirdly, there is in man an
inclination to'good, according to the

inaturelof his reason, which nature is
broper to'him: thus man has a
inaturallinclination to know the truth
God, and to live in society:
in'this respect, whatever
ipertainsitolthis inclination belongs
tolthelnatural.law; for instance to
ishunlignorance, to avoid offending
among whom one has to live,

above inclination." v Thomas Aﬁgumafs
(1225127 4)
(ST & 1)

Our good involves our
nature Iin three respects.

As such these fall under
the Natural Law.
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. <A

withirespectitoiwhatiwe
are’in.common: with
every animal

Wi [(ESOEEE o WinER WE
arelinfcommoniwith
everyssubstance

with respect to what'we
are proper to ourselves
as human

-.im_jagrm’a RN T

evenyssubstancelseeksithe
presenvationfoffitsfownibeing

vapresenvation'offhumanilife
vawardingloffiobstacles

eveny animal'seeks'to procreate
and educate offspring

ZMEECE
v rearing and education of children

humans have reason
and free will
v to know truth and shun ignorance

v live in society and avoid offending
others
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conS|dered true that ISiinot
really true somethlng mayibe
5 conS|dered good thatfisinot
" reaIIy good

£ 'Tru_oj at‘whlch corresponds
[ to reality’™
Good |s that WhICh actuallzes )

thingg S| telos iwhichlisttolsay
good |s thatwhlch perfects
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wsiGenesisk3io! 2

So_ whenkthe wom' .

thatitheltreelwas for

foodiithadiguasIgiSasants
to the eyes,’and aitree "
desirable to ma_,k.ggé“_,ﬁe"

wise, she tooklof its frui\'t%'.;-.‘.}ir

@
1)

r

-

and ate. She also gave to™ = *°
her husband with her,
and he ate.
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Guwineyes, but the LORD
weighs'the hearts.
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< 1 Kings 15:5 <

... because David did what
was right in the eyes of

the LORD, and had not
turned aside from

anything that He
commanded him all the
days of his life, exceptiin
the matter of
Uriah the Hittite.

¢Never: therefore would
evillbe'sought after, not
‘even accidentally,
tnless the good that
accompanies the evil
werermore desired than | :
thelgood of which the % * 1

f
| ‘Q M”;ﬁy*; » s

evillis the privation.” | CTomasi,inas
[STER 19T arti9] (1225=1274)
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& Genus =
animal

& Specific difference =
rationality

& Species =
human

& Proper accident <
five fingers

& Accident = L Aristotle
black, blonde, or no hair ' (384-322BC)
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One of the most common
distinction's' contemporary
philosophers make
regardingevil is between

ancdimoral evil:

TG
‘n 1 ~‘“ \
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Unwarranted, pain, suffering, and
death that is not caused by any
conscious agent.
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, Unwarranted Yoaln suffer/ng ana
deathithatiisideliberatelyicaltisedibyia
conscliotstagent

This distinction in
contemporary philosophy
differs from the understanding
of evil'inithe Classical /
Medieval’/-Scholastic /
Thomistic tradition.
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If God created everything
except Himself, and, if evil
Is something, then it
would seem.that God
created evil.

If God did not create evil,
then it would seem either:

eviliis unreal
or
evil is not a thing.
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Augustine
(354-430)

Augustine
(354-430)

ﬂugus’rlne
| onl EVilRas
i | Privaiien

NERS (S &
diffErENEE
BeWEER:
being nething
(Unieal)
and
not being arthing:




Augustineraigued
thatievillisticalllout

IS neFakthing
REUNEE [t (S &
| privation oraflack
Augustine I thlngs

(354-430)

 pousLepay IMAGE BOOK

with an introduction

Jobn K. Ryan

Augustine S B ¢ ‘ :Sprtml
(854-430)

AN IMAGE BOOK ORIGINAL
COMPLETE AND UNABRIDCED
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Augustine
(354-430)
P "—'ﬁ“”

s,

“Now evil is in a
Substance because
something which it

wasroriginally to have,
and which it ought to
have is lacking in it.”

iStimmal€ontral Gentiles, 1165 § 1]

Wl

Thomas Aqumas
(1225=1274)

L o
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NS I
privation of something
which a subject is
entitled by its origin to
possess and which it
ought to have.”

IStmmal€ontral Gentiles N7, §2]

¢Evil.cannot exist by
itself; since it has no
essence... Therefore,
evil must be in a
subject.”

liStmmal€ontral Gentilesy Il 11, §2]

) S

A e -

¥ ’ Jf" o
' \~ThomasAguinas
(1225-1274)

| Tl

i ¥, iy -
' \~ThomasAguinas
(1225-1274)
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Note that there is a
difference between a
privation and a negation.

A negation is the mere
absence or'removal of
something.

A privation'isithe absence or
removal of'something that
“ought” to be'there:
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Blindness fs the
privation of sight.
But blindness s not @
thing in iKself.

A rock cannot see, but

it fs not blind because

it "ought” not be able
fo see.

Blindness fs the
clsplecement of sight
But blindness s not @

thing in fKself.

A roclk cannot see, but

it fs not blind because

it "ought” not be able
fo see.

negation -
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‘enable’ IS to choose!
not merely among partlcular
goods butito; pursue the
good as such

choose agamst eurlown

i natures and agamst oUur:

proper telos (Ee)) WEIS
~"”Lgood
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ZEvillmay be considered
eitheriin a substance or
imtan action . . .

(1225= 1274)

¢Moral fault is found
primarily: and principally
ln the act of the w:II

f( \Q T
Thomas Aqumas
(1225=1274)

114



&The root and source of

moraliwrongdoing is to

bersought in the act of
the will."

IStmmalContralGentilesylily10,§13]

" | \* Mb{ﬁ‘#, P « .
S’/Aguinas

4

' ~Thoma
(1225:1274)
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EGoodness and being are really
thefsame; and. differ only in idea;
whichlis!clear.from the following

argument: The essence of
goodness!consists in this, that it
islintsomelway. desirable. Hence

thelPhilosopher says [Ethic. i]:

iGoodnessiis what all desire.’

eENowlislit clear that a thing is
desirablelonly in so far as it is
perfect;for.all desire their own
perfection. But everything is
perfect'so far'as it is actual.
hereforelitiis clear that a thing is
perfectisoifaras it exists; for it is
existencelthat makes all things
actual; as is clear from the
foregoing/[Q. 3, A. 4; Q. 4, A. 1].
KHencelitlis.clear that goodness
beinglare the same reality."
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1. ‘Good' is first identified with ‘desirable’
(appetible).

2. 'Desirable”is identified with ‘perfect’.

Nowiit is clear
that'a thing is
desirable only in
iSsofar as it is
iperfect; for all
desire their own -
" " f % W =S 'g{i‘ < .,.
perfectlon. ' \~ThomasAguinas

(1225=1274)

[/
W

(ST(: @8 et )
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. 'Good' is first identified with''desirable’
(appetible).

. 'Desirableis identified with ‘perfect'.
. 'Perfect'is identified with *act’ or
‘actuality’

f & mmemgg L
" Thomas'/Aguinas
(12251274)
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"An alternate word for
actuality in this respect
is "perfection”
(entelecheia). It was
used by Aristotle along
with actuality to
designate the formal

elements in the things.

Joseph Owens
(1908-2005)

“These perfected the
material element in the
sense of filling its
potentiality and
completing the thing.

Joseph Owens
(1908-2005)
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“Since existence is
required to complete
the thing and all the
formal elements and
activities, it may be
aptly called the
perfection of all
perfections. "

[An Interpretation of Existence (Houston: Center for Thomistic Studies,

Jose ph Owens 1968), 52-53]
(1908-2005)

perfection

(entelecheia, eviekeyeio)

en, ev = in
+
telos, telog = end, goal
+
echein, gye1v = to have
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perfection

(entelecheia, eviekeyeio)

to have the end or goal in

. ‘Good:' is first identified with“desirable*
(appetible)-

. 'Desirableis identified with ‘perfect’.

. 'Perfect"is identified with *act’ or
‘actuality”

. "Actuality’ is identified with ‘being’.




A full exploration of how itis
that ‘being: and 'good’ are
convertible,;which'isito say that

'‘being” andsigood’ are really the
same, requiresia,examination of
the'Medieval'doctrine of the
Transcendentals:

New Scholasticism 59 (1985): 449-470

The Convertibility of Being and Good
in St. Thomas Aquinas

by Jan A. Aertsen

IN’ MANY medieval thi e.g Al der of Hales,
BoulmmA.lhu-HhG'ml,ThnnAqnmn,dn tate-
ment can be found : benglndgoodnmwnvm " (ens of
bo-u-nwnwdm) That mn_y “being * and “ good
are h bl mrmlm‘ di ( rti enim est
conversim proedicari)." Whereve: beng is predicated of
something, the predicate ;wd volrnduwell.

That must imply that gnod is here not a concopt that
adds a real content or a new quality !o “being ', as & result
of which bengiruh—wod.l"‘ n that case there would

bo no question of com bl -wl is an attribute
hnchperlurubouryh ropeﬂ Iben;u-uch
“mode that is common, a deoul'q upon heng

I.n other wn.h, good ™ is coextensive Ih bcng is one

of the so-called iranscendentia ® b, ince Suarez, are usually
referred to as “ mmnd-.h

1 Alexander of ﬂ-ln, Fumma 1, |-|. 1, Tract. 3, q. 8, membram 1, e.
I, a 1, “An idem sit booum et ens™ lnnmhu. In II Eemt, d. 1,
pLal g l fudm . = Fos l bonum eomvertuntar, sieut velt
D’hlll’l‘l d M ez , fundam. 4; Albert the Great, De Bowo q.
), a. 6; Bumme ﬂwl hld. 28; Thomas Aquinas, In I Sent. 8, 1
3; De Ver. XXI, 2; In De Bﬂ‘o-\u“ , Jeet. 3; Summa Theol. 1, 16, 3,

1 Thamas Awlnuq.D-F . 1,2 ob). 2.

S De Pot. IX, 7 ad 5: Bosum quod est in re qualitatia, bo
Iw-unqnodmum cum ents, quod nwullam rmmpumndt

*De

Dosum dleit o et do dentibus omne

122



Medieval Philosophy

as Transcendental Thought Medieval Philosophy and
the Transcendentals

The Case of Thomas Aquinas

By
Jan A. Aertsen

—— =
P

Being and
Goodness

THE CONCEPT OF THE GOOD
IN METAPHYSICS AND
PHILOSOPHICAL THEOLOGY

EDITED BY

ScorT MAcDONALD




. 'Good' is first identified with''desirable’
(appetible).

. 'Desirableis identified with ‘perfect'.
. 'Perfect'is identified with *act’ or

‘actuality’

. "Actuality’ is identified with ‘being’.

. God'is goodness'itselfiinfas much as
God is being itself.

"To God alone does
lt’? belong to be His
own subsistent

ESI 1-%533'@. V]

f % L o z"‘-u-_; 1 4
Thomas Aqumas
(1225:1274)
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£Godis absolute
form, or rather
absolute being"

(877 . O, . )

2God is supremely

being ... He is being
itself, subsistent,
absolutely

ndetermined.”

(574, @ (i, eie ]
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£Godiis supremely being,
ipasmuch as His being is
notidetermined by any
nature to which it is

adjoined; since He is being
litself, subsistent,
absolutely undetermined."

ISimmaNiheologiacki @il ant 4] 5'_ \ e o) e
1 rt —~ThomasAquinas
(1225=1274)

£Good belongs
pre-eminently

(ST L, @8, extt 4)

—gl
w

;
%
'
e

e

e 1V

" ThomasAquinas
(1225-1274)
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Our Mogal Obligations
InnGeneral
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=This is the first
precept of law ...

“Bonum est
faciendum et
presequendum,

vitandum."”
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Good is
tolbe'done and
pursued
and. evil

lavoided. ;;t‘

v

!
d
¥
Mu <€

Thomgs Aqumas
(1225=1274)

gFence, this is the first
precept of law, that:

b@num est faciendum
etiprosequendum, et £

malum vitandum." ‘\t i
e

l{ ’

g

Thomgs Aqumas
(1225=1274)
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gFence, this is the first
precept of law, that:
b gooaisstofbeiclomnem
etanapuystaed ¢a1n1d et
meevilravioided:in

‘ 3 \-Jé
homas Aqumas
(1225=1274)

gliheifirstindemonstrable
principle is that the same
thing cannot be affirmed
denied at the same time
@S [this] falls under the
apprehension simply. Good
iskthelfirst thing that falls
underithe apprehension of
the p_ractlcal reason, which

(S G R\ homas Aqumas
(1225=1274)
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gThefirst indemonstrable

principle'is that the same

thinglcannot be affirmed
andidenied at the same time

eyfthis] falls under the

aprehens:on Sliziely. Good

isithe first thing that falls
underithe o
\practicalireasonm Y dley] .
lis\directed at action." ;\ﬁ S

ST GRY, etk 2] —~Thomas Aqumas
(1225=1274)

Wil FESPEER © WIEL WE @wca@@&@fm

arelinfcommoniwith -

v preservatlon of“‘human Ilfe

everyssubstance vAwarding off obstacles

with respect torwhat\we every animaliseeksitolprocreate
and educate offspring

vamarriage

arelinfcommoniwith
every animal v rearing and education of children

: ' humans have reason
with respect to. what we and free will

are proper to ourselves  « toknow truth and shun ignorance

7 [Forra T : : :
as human live in society and avoid offending
others
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presenvationfofiitsiownlibeing
vapresenvationlofilhumanilife
vawardingloffiobstacles

evenysanimaliseeksitoiprocreate
andleducateloffspring

vamarriage
varearing andeducationlof children

humans have reason
and free will

v to know! truth andishun/ignorance

v_ live in society and avoid offending
others

Our Mogal Obligations
To Ougikellow Man
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Natural Law Morality focuses
primarily:onrour relationship
to our fellow man as God
manages'our,peaceful co-
existence’in’society.

BiblicallVlorality:or'Morality?
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Further, our moral obligation to our
fellow. man; arises out of our
recoghnition that human beings,
unique among,God's creatures on
Earth, are willers, not merely of
particular goods; but of
the good as'such:.

As such we recognize both
ourselves and other humans as
special instances of the good itself.

134



Some 20" Century Ths:*.t

JOHN F. X. KNASAS

W@@@@f@@@@@ﬁb@m@?

m@bﬂ@@ﬁ@mm@Mﬂ
O@nlydmanthasigeodiasithe
properobjectiofthis
appetitivelpowei andkto
undeistandkthistfactlisifor
oneltolrealizelthatione
otherslintatspecialiways

[Being, ISomelinentiethieCentUy Newr
Youk: Unfiverfiy 2003)§2563
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Our Mogal Obligations
o God
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Swith f/?é‘//’ pr*oper* end, goadl,
purpase, or felos.
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"‘

God gavee manna’%/n Hdam the
FrecuulRioRe cg)tgs’e For or
aga/nsf CooksKoU /‘3@5 for' Us.

i '}‘ !j
<
‘4;1* 1-"’.‘ 4 “‘4 .‘ 3 _“ ‘
:_;L- " I‘r.-.-
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We apes 29’// @@ﬁ@k o%//ga fed fo

obey e Wil oF vF QUR Maker

@Mﬂ@ r',wse f(ﬂf’ Us 1s:
:‘ At r""-~
aur m e oUR Ultimate: good.

lire &8 we ] in-the next life: as welgestin
comexisiencel Uit blessedness: inowing: and

'- 1_,

OUR oy, enjoying Him forever
in Heaven.

inksociei)

ﬁZ 2] 75 IQJ buf’\because we are

mam//y fa//en ( cor’r*upf] d fortiori we
are unab/e ,.(aur’se/ves fo achieve
God's z_//f/ma@ eferpal purpose for Us.

/
’a
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Whag'ue need fo finow fo

throvgligihe Natural Law but Isvele
God fh@f@,{{gh His prophefskapost,
f " only Son, JeSUERENrig
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d on/y by 1rusting in
God has ‘mao’e for us fhr*ough
of #f on/y Son, Jesus Chri

/
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—ﬁéﬁ‘& DAVENANT GUIDES

Natural
LAW

A BRIEF INTRODUCTION AND
BIBLICAL DEFENSE

NATURAL
THEOLOGY

David Haines

DAVID HAINES
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THE

HOW EDUCATION DEVELOPS
MAN’'S SENSE OF MORALITY

WRITTEN

ON THE

HEART

THE CASE FOR NATURAL LAW
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LEGISLATING
MORALITY

)M.A-,
(A

—‘2
AL
v 4
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NATURAL LAW
AND
EVANGELICAL
POLITICAL
[HOUGHT

Eohuted by
JESSE COVINGTON, BRYAN McGRAW,

1 | B8
anp MICAH WATSON 1 : I\;/Igah Watson

Bryan I\/,chrawI
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REDISCOVERING THE
NATURAL LAW IN REFORMED
THEOLOGICAL ETHICS

e, | =
~'¢

i . A:
] ‘ " .
| wd” Stephen J. Grabll'IJ"
: Acton Institute and
Stephen J. Grabill Grand Rapids Theological Seminary
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AMERICAN
CATHOLIC
PHILOSOPHICAL
QUARTERLY

Articles

Medieval Natural Law and the Reformation:
A Comparison of Aquinas and Calvin

DAVID VANDRUNEN

JAMES B. REICHMANN, 8.}
al Na
DAVID VANDRUNEN
and the Duty of Aid
JOSEPH SHAW
CHRISTOPHER TOLLEFSEN JOURNAL OF
THE AMERICAN
CATHOLIC
PHILOSOPHICAL
ASSOCIATION
Volume 80 Winter 2006 Issue No. 1 -

Divine Covenants
and Moral Order
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P
DayighYanDrunen
- - :
David VanDrunen ‘ f—
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Scholastic Metaphysics

A Contem porary Int roduction

Ed'vVgrd Feser

o

Edward Feser
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Real Essentialism

David S. Oderberg

David S. Odérberg

Some 20" Century Ths:*t

JOHN F. X. KNASAS
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New Scholasticism 59 (1985): 448-470

The Convertibility of Being and Good
in St. Thomas Aquinas
by Jeu 4. Aertsen

N MANY medieval thinkers, e.g. Alexander of Hales,

Bonaventure, Albert the Great, Thomas Aquinas, the state-
ment oan be found : * being and good are convertible ” (ema ef
bonwm converfunfur).' That is to say, “ being ” and “ good
are i terms in predication (comverti emim est
conversim praedicari). Wherever “being™ is predicated of
something, the prodicate “ good ” is involved as well

That must imply that “good” is here mot & concept that
adds & real content or a new quality to “being”, as & result
of which “being " is restristed. For in that case there would
be mo question of convertibility. “Good”™ is an attribute
which pertains to every being, it is a property of being as soch,
s “mode that is common, and consequent upon every being” *
In other words, “ good ™ is coextensive with “ being ™, it is one
of the so-called franscendentia * whiob, since Suarez, are usually
referred to as “ transcendentals ',

1 Alexander of Hules, Summa 1, Ing, 1, Traet. 3, q. 3, membrom 1, e
Loa L, " An Mem alt booum et ens*; Bosavestars, Ja [f Heat, d. 1},
o 1, fundam. 5, “Ros o bonwm semvertosiar, sieat velt

4, a2, q 3, fundam. 4; Albert the Great, De Bowo §
eol. tract. 6, . 28; Thomas Aquines, [= [ Sest. 8, 1,
, Ject. 33 Summae Theol. I, 16, 3.

? Thomas Aquines, De Ver. 1, 2 ob). 2.

#De Pot. IX, T ad 5t Bonum quod est in gewers qualitatie, vom est
howum quod eonvertitur cum ente, quod wullam vers supra ens sddil.

4De Ver. T, 1: modus genaraliter consequens omna ens.

*Comp. Albert the Great, Summa Theologias tract. €, . 27, e 3t
Bosum dicit intestionem commusem ot est de transcendentibus omne
genns sieut ot ens,

440

Jan )Aertsen
r tvy
1938-2016

Medieval Philosophy and
the Transcendentals

The Case of Thomas Aquinas

By
Jan A. Aertsen
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