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"A worldview Is the
framework from which we
view reality and make sense
of life and the world."

"A worldview.Is'a set orf
beliefs and: assumptions that
a person Uses when
interpreting theawelld
aroumnahinmss

e




"A worldview Is a way of
looking at the world and
one's place in the world. It s
a perspective on reality.”




LWhat Would Make
a-Worldview
Biblical?




What Could Be
Wrong about the
Expression 'Biblical
Worldview ?

The heavens declare
the glory of God and xr
the firmament shows

HIS handlwork e,

e Psalm191_ X
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ANNOTATED REFERENCE

Finis Jenigings Dake

"God has a personalispiritibody,
7:9-14; 10:5-19); shape! (Jn~5:377):
(Phil. 2:5-7); imageland likenessloffalman

as, back parts (Ex:33:23))heantl(Gen?

6:6; 8:21), handsiand fingersi(Ps®
Heb. 1:10; Rev- 5:1-7)" mouthl{(Num?

12:8), lips'and tonguel(Isax30:27)%feet

18:24; 33:18), ears| (Rs18:6) lhairlhead
face, arms (Dan. 7:9-14;10:5-19:ARe VA
Finis Jenlpings Dake § 5:1-7; 22:4-6), and otherbodilyjpants’

[Dake's Annotated. Reference! Bible, (LawrencevilleDakelBibletSalesiig6s) INIMpYe7]




Finis Jengings Dake

4

7:9-14; 10:5-19)
(Phil. 2:5-7)

11:7; Jas. 3:9)
(Ex:33:23) N (Gen*
6:6; 8:21) (PS%8:326
Heb. 1:10; Rev. 5:1-7) (Num?
12:8) (Isa%30:277)
(Ezek. 1:27; Ex. 24:10) (PSS
18:24; 33:18) (Ps=:18:6)R
(Dan. 7:9-14;10:5-19:Re v
5:1-7; 22:4-6)
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“Scripture also
frequently depicts God
as experiencing regret

... disappointment,
frustration, and
unexpected outcomes
... suggesting that the
future is to this extent
composed of
possibilities rather
than certainties.

“It is, | submit, more
difficult to conceive of
God experiencing
such things if the
future is exhaustively
settled in his mind
than if it is in part
composed of

possibilities.”

[Gregory A. Boyd, "Neo-Molinism and the Infinite
Intelligence of God," Philosophia Christi 5, No.1,
(2003):192]
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L)
"AnditheyiheardithelSound of
the LORBIC waIking in the

n oI ofithe day,

and]Adamiandhis wife hid
themselvestfrom the presence of
the LORD God amongfthe trees
of the garden." Gen. 3:8

B

"«{

=Godlis Spirit, and those
whoiworship'Him must
worship'in'spirit and truth."

John 4:24

4.
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SO Rom31: ZOa‘
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MICHAEL G. GARLAND
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The good news is, you can
ange your glasses..,

Using. concise chapters, reflective poetry, and thoughtful
“study questions, Michael G, Garland Inyites you 1o see the
warld through a different set of plasses. While exploring the.
 Christian perspoctive, The Glasses We Wear will challenge you
examine closely e lens thraugh which you see God, the
and yourself, |

1688 078-1-L05.
9 !? a1s DSHI

(186-1
m >

303551

“Did you knowithatieachlonelof us

you to examinelclosely, the lens

through which yoseeG?'"d, the
world, and yeurself. i
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't .
Kenneth Samplesf }I
L2

T HESETORY 0N

FROM ROME To HoME

“In the simplest terms, a worldview
may be defined as how one sees life
and the world at large. In this
manner it can be compared to a pair
of glasses. How a person makes
sense of the world depends upon
that person’s ‘vision,’ so to speak.
The interpretive ‘lens’ helps people
make sense of life and comprehend
the world around them. Sometimes
the lens brings clarity, and other
times it can distort reality."

[Ken Samples, Reasons to Believe (RTB):

http://www.reasons.org/articles/what-in-the-world-is-a-worldview,
accessed 06/24/21]
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What is a; wgrl@lview? A
w%rld leW.lS the
lvou uselto

what is happemng in ?he
world into mental focus."”

[GlenikS. Sunshine, Why You Think the Way You Do: The Story of
eser‘ i Worldviews from Rome to Home (Grand Rapids: Zondervan,

A, 16
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gAWWworldview has been, compared,
a of glasses through whichiwe
ISEe, th% w‘orld. Without these
CIESSES thle y‘yorld would . appeagasi
an, unfocused meaningless bleb
'l_fl?ﬂ@ glasses not onlylallow. us tofsee’
utito) makese}wse ofiwhat we sces
AWworldview is, first.of all, an
interpretation of the world and

an application of this viewato
life:*

[W. Cery Phillfps William!IEBrown,'Making'Sense of Your World from: a Biblical
Viewponi(€hicagedMoody, 1991), 26, 29]

“A person’s worldview consists of the values,
ideas or the fundamental belief system that
determines his attitudes, beliefs and ultimately,
actions. ... Jeff Baldwin, a fellow at the Texas-
based Worldview Academy, says worldview ‘is
like an invisible pair of eyeglasses-glasses you
put on to help you see reality clearly. If you
choose the right pair of glasses, you can see
everything vividly and can behave in sync with
the real world. ... But if you choose the wrong
pair of glasses, you may find yourself in a worse
plight than the blind man - thinking you see
clearly when in reality your vision is severely
distorted.’ To choose the right’ glasses, you
have to first understand and embrace the true
worldview."

[Tracy E. Munsil, Focus on the Family: http://www.focusonthefamily.com/faith/christian
worldview/whats-a-christian-worldview/whats-your-worldview, accessed 06/27/23]




|
“A NECESSARY BOOK FOR ALL PEOPLE INVESTED IN
SOCIETAL CHANGE.” —CLAUDIA RANKINE

‘\“”." Igmi
WHITE
FRAGILITY
WHY IT'S SO HARD
ror WHITE PEOPLE ro

TALK ABOUT RACISM

ROBIN DIANGELD

rForReworD BY MICGHAEL ERIC DYSON

"We make sense of
perceptions and
experience through
our particular cultural
lens. This lens is
neither universal nor
objective, and
without it, a person
could not function in
any human society.

[Robin DiAngelo, White Fragility: Why It's So Hard for
White People to Talk about Racism (Boston: Beacon,
2018), 9]
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(1889

LudW|g Wl@i
1

951

Ludwig Wittgenstein

OIN CIERT.AMNNIT Y

Edited by G.E. M. Anscombe
SG.H.von Wright

I.udwug er'l'gensteln

OIN CIERTAMNNTT Y

Edited byG E.M.Anscombe
ht
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Stanley J. Grenz
(1950-2005)

Stanley J. Grenz
(1950-2005)
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A PRIMER ON |J
POSTMODERNISM |

b
NS STANLEY ). GRENZ [

“In contrast to the modern
ideal of the dispassionate
observer, we affirm the
postmodern discovery
that no observer can stand
outside the historical
process. Nor can we gain
universal, culturally
neutral knowledge as
unconditioned specialists.
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Stanley J. Grenz
(1950-2005)

“On the contrary, we are
participants in our
historical and cultural
context, and all our
intellectual endeavors are
unavoidably conditioned
by that participation."

[Stanley J. Grenz, A Primer on Postmodernism (Grand Rapids:
William B. Eerdmans, 1996), 166]

“Postmodernism stresses the
distinction between objectivity of
facts, versus objectivity of
knowledge or people. It accepts
the possible existence of facts
outside human context, but
argues that all knowledge is
mediated by an individual and
that the experiences, biases,
beliefs, and identity of that
individual necessarily influence
how they mediate any
knowledge."

[Dan McGee, "Truth and Postmodernism" downloaded from

https://medium.com/@danmcgee/truth-and-postmodernism-
816ea9b3007a, 05/09/22]
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E.
([1938-2007)

E.
([1958-2007)

“TA} helpal and thuwaugh guideboak”

Werd o WEW GROUP of

LEADERS who are SHAPING the

the

YOUNGER
Evangelicals

Facing the
CHALLENGES

of the New "

i ARE S ‘

|
robert L WepuR

“In the twenty-
first century
world ... the new
attitude ... is'that
the use of reason
and science to
prove o
disprove afact is
questionable: ...
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E.
(1938-2007)

E.
([1958-2007)

“This ... points
... to the
postmodern
conclusion that
we dealwith
‘interpreted
facts." ...

“In the
postmodern
world, both

believers and
nonbelievers are
people of faith."

[Robert EXWebber, ihelYounger Evangelicals:
Facing the €hallenges of thelNew! World (Grand
Rapidsi Baker,;2002);'84]
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Saturday, 10 March 2018

ONLINE

Home

HOMILETICS INTERVIEW: Robert E. Webber

What Younger Evangelicals Want—and Are
Getting!

Robert E. Webber is the William R. and Geraldyn B. Myers Professor of Ministry at Northern
Seminary in Lombard, Illinois, one of the only seminaries in the country that offers a Master’s
and a Doctorate in worship and which has intentional studies that integrate worship and
spirituality into the program. He is also the President of the Institute For Worship Studies
which offers a MWS (Masters of Worship Studies) and a DWS (Doctor of Worship Studies). He
is also Professor of Theology Emeritus at Wheaton College, Wheaton, Illinois.

Dr. Webber has lectured on worship in nearly every denomination and fellowship, and has
authored or edited more than 40 books on hip including the eight-voli work, The
Complete Library of Christian Worship. His most recent books include: Planning Blended
Worship (Abingdon, 1998), Ancient-Future Faith (Baker, 1999), and Journey to Jesus
(Abingdon, 2001).

His latest book, The Younger Evangelical (Baker, 2002), is attracting broad attention and
interest because of its incisive look at a new emerging leadership in the church, while at the
same time pausing to look at the leadership models of the 20th-century church.

Dr. Webber was scheduled to speak at a conference in Grand Rapids, Michigan, on Radical
Orthodoxy, where Homiletics was to meet up with him for this interview. But he called a few
days before the conference to say that he had had back surgery and wouldn’t be there. So we
met with him in his home in Wheaton, where in the kitchen, and in a straight-back chair, he
gladly and graciously discussed his observations about a church that is in the midst of change
and the Younger Evangelicals who are leading the way.

Homiletics: To start, we should probably clarify the categories you develop for evangelicals in the 20th
century and the early 21st century. You identify traditional, pragmatic and Younger Evangelicals. What
defines these groups?

Webber: The underlying idea of these three groups is that evangelicalism seems to follow the curvature
of culture and reflects culture. And if you look back over the last 50-60 years, culture has actually gone
through three very distinct groupings: Boomers, Gen-Xers and now Millennials. It seems to me that as
evangelicalism encounters each cultural shift that each cultural shift as they integrate with it gives a
different shape and form, not so much to the message, but to the way in which the message itself is

- —

Robert E. Webber

Other Homiletics
Interviews:

Preaching Is an Incarnational Event
;ichard Ward

Jesus and the Consumerist Culture
ngg Stevenson

Taking God to Work —
PEVT r

Why Things Are the Way They Are
Paul Shepherd

Let’s Try to Keep the China on the
Table —
N.T. Wright

Stitching Together the Patchwork
Famil)
Barbara Carnal

Homiletics: So then, the Traditional
Evangelicals function within a modern
worldview that is rationalistic, and

propositional.

28
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Webber: "That probably is'the most
distinguishing feature of the
Traditionalists. They've been shaped
by the Enlightenment. So they work
with modern philosophy, a modern
understanding of science, history,
sociology. They're modernist, and so
they interpret the Christian faith
through these modern categories.

Webber: "And what’s very interesting
about Traditional Evangelicals is that
the categories through which they
interpret the Christian faith are almost
regarded as sacred, almost as sacred
as the Christian faith itself. So if you
say, 'Well, | don’t believe in evidential
apologetics,' there’s something wrong
with you."

[http://www.homileticsonline.com/subscriber/interviews/webber.asp, accessed 09/05/20]
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PERSPECTIVISM:

oo Definition =

everyone has their own perspective
about the world and that nobody's
perspective is any more or less
legitimate than anyone else's:
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PERSPECTIVISM

s Problems <

How can one choose a world
view without being affected by
his own world view while
makingithe choice?

PERSPECTIVISM

s Problems <

Don't we actually;want
something more from our world
view than merely choosing our
preferences?

31
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Some peoplerhave
a “functionals
definitioniof;
religion:
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& Uses ofi the Term “Faith’ -

> COMMON: synon;gmomgs with the term
‘religion’, e.g., the Chrlstlan falth

> THEOLOGICAL: theologlcal V|rtue . fer by
grace are you saved through faith . (Eph.
2:8)

ERPISTEMOLOGICAL: relevant to how we
come to know reality and hold certain beliefs

& Uses of the Term “Eaith’ «

> COMMON: synon;ngLle with the term
‘religion’, e.g., the Chrlstla'n falth

> THEOLOGICAL: theological V|rtue, “... fer by
grace are you saved through faith ..." (Eph.
2:8)

» EPISTEMOLOGICAL: relevant to how we
come to know reality and hold certain beliefs
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& Useslofithe Term ‘Reason’

()N

A

ROBERT R. REILLY

B [HE
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mitise. Faith and Reason
THREE VIEWS
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ia.ha lmvmq in somarath:m ol
crise tells yo

A NCEVAYESHHE SR WIERR (©
turn. Wherelscience
exciting proofsloflitsiclaimsh
whetheritwas
equations, visible
religion was al
demanding. Iticonstantly,
me to accept everythinglonkfaith®
As I'm surelyouirelawareNfaith .
takes a fair amountiofiefifo it Dan Brown
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S NCETNVATE S SR WhEe (©
turn Where science offere

Do we as
Christians
maintain that
Christianity (as a

religion) wants

one to “accept

everything on
faith"?

Dan Brown

takes alfair amou @ﬂm

| Popular Misconception

Faith

truth . opinion
facts values

outer inner
public private
rational emotional
thoughts feelings
objective subjective
science religion
true for all true for me
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“Religious faith
is the beliefin
historical and
metaphysical
propositions

without sufficient
evidence."”

[Sam Harris; The End'of Faithi Religion; Terror, and
the Future of Reason' (NewYork: \W\W. Norton,
2004), 232]

“Faith'is the mortar.
thatifills the cracks'in
the evidence and the
gaps in thellogic, and

thus'it is faithithat

keeps thelwhole
terrible edifice of
religious' certainty.
still looming
dangerously over our
world. "

[Harris, The End.of Faith, 233]
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Richard |“ S

“Faith'is an evil
precisely
because it

requires no

Justification
and brooks no

argument.”

[Richard Dawkins, The God Delusion (Boston:
Haughton Mifflin, 2006), 308]
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Bertrand
Russell

WhylAm Not
a Christian

E uad

Bertrand Russell
(1872-1970)
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wAstiegaids

Bt s ifougit

ﬁuaﬁﬁ@@@@@% h '- 3
Eieminich cannes
be shaken by contrany

O‘f

evidence. Or, if’contraiy,

evidence might induce
doubt, it is held that

contrary evidence must

be suppressed.”

liBegiiand Russell, Why | Am Not a Christian and
@Essays on Religion and Related Subjects,
York S|mon and Schuster, 1957), from the

George H. Smith

AT

Bertrand Russell
(1872-1970)

ISN\

THE CASE
AGAINST

GOD

BY GEORGE H. SMITH
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George H. Smith

Peter Boghossian g

recongiliation‘or
comqun ground.
Faith is belief
without, or in.spite
of reason."

[George H. Smith, Atheism: The Case Against God
(Buffalo: Prometheus, 1979), 98]
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"Cases of faith
-

are.instances
sAoretondin

qf.p‘rete‘md'i'ng
toknow
something you
don’t know."
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Natural

Theology,

Comprising “Nature and Grace”

by Professor Dr. Emil Brunner y
and the reply “No!* i i

by Dr. Karl Barth HE g

Emil Brunner & Karl Barth

If one occupies oneself
with real theology one can
pass by so-called natural
theology only as one
would pass by an abyss
into which it is inadvisable
to step if one does not
want to fall. All one can do
is to turn one's back upon
it as upon the great
temptation and source or
error, by having nothing to
do withit ... "

[Karl Barth, “No!*trans. Peter Eraenkel, ini Natural
Theology: Comprising “Nature .and Grace* by

Professor Dr: Emil Brunner: and the' Reply: "No!“ by:
Dr. Karl Barth (Eugene: Wipf and Stock: 2002), 7.5]

Natural Theol’og.y arises from
(God'siGenerallRevelation.

ultimate through His taking 6.m
human nature in,the

e Incarnat-l
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A

CHRISTIAN
THEORY

OF KNOWLEDGE

Cornelius Van Til \’(
(1895-1987) Y

CORNELIUS VAN TIL

"Reason and fact
cannot be brought
into fruitful union
with one another
except upon the
presupposition of the
existence of God and
his control over the
universe."

[Cornelius Van Til, A Christian Theory of Knowledge

(1lzt;|g|)ps1%L]1rg Presbyterian and Reformed Publishing, COI’nel | US Va n TII \‘
(1895-1987) Y




ORLDVIE“ S

sweRs Fogr AN "EvorurioNizen” C

HODGE | KERBY | LISLE | Mc

"We all have the same
evidence; but in'order to
draw conclusions about
what the evidence means
we use our worldview—

our most basic beliefs

about the nature of
reality. ... Ultimately,
biblical creationists
accept the recorded
history of the Bible as
their starting point."
[Jason Lisle, “€an Creationists Be 'Real’
Scientists?" in Gary Vaterlaus, ed., War of the
Worldviews: Powerful Answers for an

"Evolutionized" Culture (Hebron: Answers in
Genesis, 2005) , 124, 125]
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m Answers

Bible

S —

Faith vs. Reason

Some Christians have the idea that faith and reason are in confliet,
divided by some unbridgeable chasm. They think that one takes over
where the other leaves off. In reality, faith and reason work together
Newsletter seamlessly to help us know and love our Maker.

en reason and faith. On the one hand, God
d reason for what we believe, and
th other people (1 Peter 3.15). Sowe
attemnpt to show unbeli our belief in the Scriptures is reasonable, justified,

and logieally defensible. The Bible

makes sense.

/ % Latest Answers

DATES
ANSWERS UP! Stay upto date each week with top articles, blogs,
v

news, videos, and more.

—— N\ oo |

logiciwhichle
the) @b@ﬂm ofi

[EESCRIek Since laws of
logic cannotbe observed

with the senses, our
confidence in them is a type
of -faithn”’

VS reasen accesse
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Eislelisiconfusing
having/faith that’Xtis
thue withPXibeingfself=
evidently’orundeniably

true:
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With contributions by ‘
:»4 ™~

(raig A. Boyd h M
Alan G. Padgett “

wiisie . Faith and Reason
THREE VIEWS

epiTeD BY Steve Wilkens

=

"Faith, as vy’_g';[fl,;as what we call reason,

are not incompatible but belong to
separate orders of significance. ...
Faith is neither irrational nor
suprarational. It has nothing to do
with ‘reason’ per se. ... God does not
speak in syllogisms or make
philosophical claims that require the
fallible human intellect to
demonstrate them."

[Carl A: Raschke; "Faith and Philosophy in Tension," in Steve Wilkins,
ed., Faith and Philosophy: Three Views (Downers Grove: IVP
Academic, 2014), 63, emphasis in original]
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“Meaning istultimately determined by
how thelintricate structures of
communication work together.in an
overarching manner, and it is up to
the interpreter to provide a new
framework of discourse in which
what was first written or spoken can
be fleshed out. The ‘truth’ of a text
can be discerned in its deployability
within a particular set of life
circumstances."

[Carl A. Raschke, "Faith and Philosophy in Tension," in Steve Wilkins,

ed., Faith and Philosophy: Three Views (Downers Grove: VP
Academic, 2014); 61, emphasis in original]

“Propositional logic, whether
exercised.for the clarification of
terms in,:‘ﬁ-formal argument or to

prove the validity of some simple
assertion, is inadequate to make
sense out of the ‘revealed’ truth of
Scripture for one compelling reason:
it speaks to the disinterested
intellect, whereas God through his
Word speaks to the whole person,
including the human heart and what
in both ancient Greek and later
Christian philosophy is known as
synderesis, or ‘conscience."

[Carl A: Raschke, "Faith and Philosophy in Tension," in Steve
Wilkins; ed:, Faith and Philosophy: Three Views (Downers Grove:
IVP Academic, 2014), 61, emphasis in original]

Ctavrl ARaschke
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Stanley J. Grenz
(1950-2005)

Stanley J. Grenz
(1950-2005)
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A PRIMER ON |J
POSTMODERNISM |

b
- STANLEY |. GRENZ i

“In contrast to the modern
ideal of the dispassionate
observer, we affirm the
postmodern discovery
that no observer can stand
outside the historical
process. Ner camn We
universalxeulturallys
neutiall as]
Unconditioneafspecialists
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Stanley J. Grenz

Stanley J. Grenz

“Ini contrast to the:modern
ideal of the dispassionate
observer, we affirm the
postmodern discovery
that no observer can stand
outside the historical
process. Ner can e
universalgcultinallyd
Inettrall as
UncenditioneafSpecialiStsh

T

“Ini contrast to the:modern
ideal of the dispassionate
observer, we affirm the
postmodern discovery
that no observer can stand
outside the historical
process. Ner can e
universalgcultinallyd
Inettrall as
UncenditioneafSpecialiStsh

T

If what Grenz says is true,
then his own statement itself
does not come from an
observer who stands
"outside the historical
process” and, thus, the
statement is not itself
“neutral knowledge” coming
from an "unconditioned
specialist.’

If what Grenz says is true,
then his own statement itself
does not come from an
observer who stands
"outside the historical
process” and, thus, the
statement is not itself
“neutral knowledge” coming
from an "unconditioned
specialist.’

Since this is the case, why.
should we believe that it is
objectively true?




' |] P

[

Stanley J. Grenz
(1950-2005)

' |] P

[

Stanley J. Grenz
(1950-2005)

“On the contrary, we are
participants in our
historical and cultural
context, and all our
intellectual endeavors are
unavoidably conditioned
by that participation."

[Stanley J. Grenz, A Primer on Postmodernism (Grand Rapids:
William B. Eerdmans, 1996), 166]

“On the contrary, we are
participants in our
historical and cultural
context, and all our
intellectual endeavors are
unavoidably conditioned
by that participation."

[Stanley J. Grenz, A Primer on Postmodernism (Grand Rapids:
William B. Eerdmans, 1996), 166]
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Stanley J. Grenz
(1950-2005)

"Onitheicontrary, we are
participants in.our
historical and cultural
context, and all our
intellectual endeavors are
unavoidably conditioned
by that parti tion.”

Stanley J. Grenz
(1950-2005)

“On the contrary, we are
participants in our
historical and cultural
context, and all our
intellectual endeavors are
unavoidably conditioned
by that participation.”

[Stanley J. Grenz, A Primer on Postmodernism (Grand Rapids:
William B. Eerdmans, 1996), 166]

[ Ifialllourintellectual

endeavorsiare
funavoidablyiconditioned
then Grenz'siownistatement
istitself&unavoidably;
conditioned=*

Butiifthisistatementiis
sunavoidablyiconditioned;&
theyiwhyishouldiweltakelit

aslobjectivelyitrue?




"Postmodernism stresses the
distinction between objectivity of
facts, versus objectivity of
knowledge or people. It accepts
the possible existence of facts
outside human context, but
argues that all knowledge is
mediated by an individual and
that the experiences, biases,
beliefs, and identity of that
individual necessarily influence
how they mediate any.
knowledge.*

[Dan McGee, "Truth and Postmodernism" downloaded from

https://medium.com/@danmcgee/truth-and-postmodernism-
816ea9b3007a, 05/09/22]

"Postmodernism stresses the
distinction between objectivity of
facts, versus objectivity of
knowledge or people. It accepts
the possible existence of facts
outside human context, but
argues that all knowledge is
mediated by an individual and
that the experiences, biases,
beliefs, and identity of that
individual necessarily influence
how they mediate any
knowledge."

[Dan McGee, "Truth and Postmodernism" downloaded from

https://medium.com/@danmcgee/truth-and-postmodernism-
816ea9b3007a, 05/09/22]
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“TA} helpal and thuwaugh guideboak”

Werd o WEW GROUP of

LEADERS who are SHAPING the

the

YOUNGER
Evangelicals

Facing the
CHALLENGES

of the New "

i ARE S ‘

|
robert L WepuR

“In the twenty-
first century
world ... the new
attitude ... is'that
the use of reason
and science to
prove o
disprove afact is
questionable: ...
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(1938-2007)

E.
([1958-2007)

“This ... points
... to the
postmodern
conclusion that
we dealwith
‘interpreted
facts." ...

“In the
postmodern
world, both

believers and
nonbelievers are
people of faith."

[Robert EXWebber, ihelYounger Evangelicals:
Facing the €hallenges of thelNew! World (Grand
Rapidsi Baker,;2002);'84]

64



Saturday, 10 March 2018

ONLINE

Home

HOMILETICS INTERVIEW: Robert E. Webber

What Younger Evangelicals Want—and Are
Getting!

Robert E. Webber is the William R. and Geraldyn B. Myers Professor of Ministry at Northern
Seminary in Lombard, Illinois, one of the only seminaries in the country that offers a Master’s
and a Doctorate in worship and which has intentional studies that integrate worship and
spirituality into the program. He is also the President of the Institute For Worship Studies
which offers a MWS (Masters of Worship Studies) and a DWS (Doctor of Worship Studies). He
is also Professor of Theology Emeritus at Wheaton College, Wheaton, Illinois.

Dr. Webber has lectured on worship in nearly every denomination and fellowship, and has
authored or edited more than 40 books on hip including the eight-voli work, The
Complete Library of Christian Worship. His most recent books include: Planning Blended
Worship (Abingdon, 1998), Ancient-Future Faith (Baker, 1999), and Journey to Jesus
(Abingdon, 2001).

His latest book, The Younger Evangelical (Baker, 2002), is attracting broad attention and
interest because of its incisive look at a new emerging leadership in the church, while at the
same time pausing to look at the leadership models of the 20th-century church.

Dr. Webber was scheduled to speak at a conference in Grand Rapids, Michigan, on Radical
Orthodoxy, where Homiletics was to meet up with him for this interview. But he called a few
days before the conference to say that he had had back surgery and wouldn’t be there. So we
met with him in his home in Wheaton, where in the kitchen, and in a straight-back chair, he
gladly and graciously discussed his observations about a church that is in the midst of change
and the Younger Evangelicals who are leading the way.

Homiletics: To start, we should probably clarify the categories you develop for evangelicals in the 20th
century and the early 21st century. You identify traditional, pragmatic and Younger Evangelicals. What
defines these groups?

Webber: The underlying idea of these three groups is that evangelicalism seems to follow the curvature
of culture and reflects culture. And if you look back over the last 50-60 years, culture has actually gone
through three very distinct groupings: Boomers, Gen-Xers and now Millennials. It seems to me that as
evangelicalism encounters each cultural shift that each cultural shift as they integrate with it gives a
different shape and form, not so much to the message, but to the way in which the message itself is

- —

Robert E. Webber

Other Homiletics
Interviews:

Preaching Is an Incarnational Event
;ichard Ward

Jesus and the Consumerist Culture
ngg Stevenson

Taking God to Work —
PEVT r

Why Things Are the Way They Are
Paul Shepherd

Let’s Try to Keep the China on the
Table —
N.T. Wright

Stitching Together the Patchwork
Famil)
Barbara Carnal

Homiletics: So then, the Traditional
Evangelicals function within a modern
worldview that is rationalistic, and

propositional.
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Webber: "That probably is'the most
distinguishing feature of the
Traditionalists. They've been shaped
by the Enlightenment. So they work
with modern philosophy, a modern
understanding of science, history,
sociology. They're modernist, and so
they interpret the Christian faith
through these modern categories.

Webber: "And what’s very interesting
about Traditional Evangelicals is that
the categories through which they
interpret the Christian faith are almost
regarded as sacred, almost as sacred
as the Christian faith itself. So if you
say, 'Well, | don’t believe in evidential
apologetics,' there’s something wrong
with you."

[http://www.homileticsonline.com/subscriber/interviews/webber.asp, accessed 09/05/20]
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The' ClaBsjigal View

£a i’réh’f@ dsReason

Classical View of Faith and Reason

Reason

Believing Believing
something on | something on
the basis of the basis of

demonstration. authority.

67



Consider
Fermat's

Last Theorem.

Ple re de FeJmat

(@601- 16651)

-

y
Pythagorean Theorem

x2+y2=zz
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Annals of Mathematics, 142 (1995), 443-551

Modular elliptic curves
and
Fermat’s Last Theorem

By ANDREW WILES*

For Nada, Clare, Kate and Olivia

Cubum autem in duos cubos, aut quadratoquadratum in duos quadra-
toquadratos, et generaliter nullam in infinitum ultra quadratum
potestatem in duos cjusdem mominis fas est dividere: cujus rei
demonstrationem mirabilem sane detezi. Hanc marginis exiguitas
non caperet.

Pierre de Fermat

Introduction

An elliptic curve over Q is said to be modular if it has a finite covering by
a modular curve of the form Xo(N). Any such elliptic curve has the property
that its Hasse-Weil zeta function has an analytic continuation and satisfies a
functional equation of the standard type. If an elliptic curve over Q with a
given j-invariant is modular then it is easy to sce that all elliptic curves with
the same j-invariant are modular (in which case we say that the j-invariant
is modular). A well-known conjecture which grew out of the work of Shimura
and Taniyama in the 1950’s and 1960’ asserts that every clliptic curve over Q
is modular. However, it only became widely known through its publication in a
paper of Weil in 1967 [We] (as an exercise for the interested reader!), in which,
moreover, Weil gave conceptual evidence for the conjecture. Although it had
been numerically verified in many cases, prior to the results described in this
paper it had only been known that finitely many j-invariants were modular.

In 1985 Frey made the remarkable observation that this conjecture should
imply Fermat’s Last Theorem. The precise mechanism relating the two was
formulated by Serre as the s-conjecture and this was then proved by Ribet in
the summer of 1986. Ribet’s result only requires one to prove the conjecture
for semistable elliptic curves in order to deduce Fermat’s Last Theorem.

*The work on this paper was supported by an NSF grant.

nQ
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Classical View of Faith and Reason

Faith

Believing Believing
something on | something on
the basis of the basis of
demonstration. | Divine authority.

“For who cannot see
that thinking [reason]
is prior to believing
[faith]? For no one
believes anything
unless he has first
thought that it is to be
believed.

[A Treatise on the Predestination of the Saints, 5: "To Believe is to Think AUg US't'l me
with Assent” https://www.ccel.org/ccel/schaff/inpnf105.xxi.ii.v.html,

d 09/30/22] (352—-430)
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"Heaven forbid, after all, that
God should hate in us that by
which he made us more
excellent that the other
animals. Heaven forbid, | say,
that we should believe in
such a way that we do not
accept or seek a rational
account, since we could not
even believe if we did not

have rational souls."

AuguSTine sl
[Letter 120, in Letters 100-155 (Vol. 11/2), trans. Roland Teske (Hyde
Park: New City Press), p. 131] (354—430)

“In certain matters, therefore,
pertaining to the teaching of
salvation, which we cannot
grasp by reason, but which
we will be able to at some
point, faith precedes reason
so that the heart may be
purified in order that it may
receive and sustain the light
of the great reason, which is,
of course, a demand i/
of reason!"” Gseustine
A(8547430)

[Letter 120, Teske, p. 131]




ZThoselthings are said. to be
presentitoithe understanding
whichldo not exceed its
capacityisolthat the gaze of
understanding may be fixed
onlthem< For a person gives
assentito'suchi things
becauselofithe witness of his
ownlunderstanding and not
becauselofisomeone else’s
itestimony:-

glThoselthings, however,

whichiarelbeyond the power

offourunderstanding are said

tolbelabsent!from the senses

ofithe:mind: Hence, our

understanding cannot be
fixed on them.
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@Astalresult, we cannot
assentito'them on our own

witness; but on that of
someone else: These things
arelproperlyicalled the
objects! of faith. "

QAT feplyAiranstyamesiVi McGlynn (Indianapolis:
Iacketth1994249:250]

E@nelwho believes
lite¥yhas'faith] gives
assentito things that
areiproposed to him

bysanother person,
and\which he himself

does not see."

R QXIS ,Ar_;gp_[y, transsYamesiVa MeGlynn (Indianapolis:
{ecketi1994)3249:250]
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!
e_ijfectly comprehends i
5'

Himselffand.naturally sees His 3¢ 3”’
essence.” ! T
[SCE, & e[l /emontJ  Bourke, (NotrelDame: University of 3 Th omas 'g\‘q u I n as

ol e R (1225=1274)

thowever, which do not come
ngelofithese principles, like

on, also future contingents
ers of this sort. The human
know/theselwithout being
Iumined by a new. Iight

gy Questions |-V of His Commentary on the
anstArmandiMaurer (Teronto: Pontifical
ieSI9817) 7]
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IS ofte o
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John Calvin
(1509-1564)
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John Calvin
(1509-1564)

THE
WORKS OF
JOHN OWEN

volume four

"Therefore in reading
the profane authors, the
admirable light of truth
displayed in them
should remind us, that
the human mind,
however much fallen
and perverted from'its
. B oy
original integrity, is still
adorned andiinvested
B withfadmirable gifts
i fromits|Creator.

[lnstitutes of-"'tﬁg. ChristianiReligion,2.2.15%trans:
Henny/Beveridge, (GrandiRapids: William|B*
Erdmans), 236]

Yyonn Owen
(1616-1683)
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"There are sundry cogent
arguments, which are
taken from external
considerations of the
Scripture, that evince it
on rational grounds to be
from God. ... and ... are...

necessary unto the
confirmation of our faith
herein against
temptations, oppositions,
and objections."

[John ®©wen; “helReasoniof Faith,*intThel Works| of
Johnl@wen, volt 4} (Edinburgh:The Banner of Truth
Mrust; 1967),:20]

John
(1616

Owen

-1683)
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CLASSIC REPRINT SERIES

Discourses UrpoN
THE EXISTENCE
AND ATTRIBUTES

ofF Gop

hp
Stephen Charnock

"Men that will not listen
to Scripture ... cannot
easily deny natural
reason .... There is a
natural as well as'a
revealed knowledge,
and'the book of the
creatures is legible in
declaring the being of a
God ...."

[Stephen Charnock, Discourses upon the Existence
and Attributes of God (Grand Rapids: Baker, 1979),
27.]

5
kP

Stephen Charnock
(1628-1680)

5
kP

Stephen Charnock
(1628-1680)
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"God in regard of his
existence is not only the
discovery of faith, but of
reason. God hath revealed
not only his being, but
some sparks of his eternal
power and godhead in his
works, as well as in his
word. ... It is a discovery
of our reason ... and an
object of our faith ... it is
an article of our faith and
an article of our reason."
[Stephen Charnock, Discourses upon the Existence Steph en Charnock

and Attributes of God (Grand Rapids: Baker, 1979),
g (1628-1680)

I Am Put Here
for the Defense of
the Gospel

edited by
Terry L. Miethe




CHAPTER 12
Defending the Handmaid
Prolegomena

be demonstrated It had to be revealed to us

It én
historically that Jesus Christ; what was'different about . His
was crucified. death from the other two
i men who died that day.

REASON FAITH

P eee——
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The truth that Jesus died for our sins had
to be revealed to us by God. But notice
that it is'ho less a FACT than the fact that

i

he died. They are.both facts. The
difference is how we discover them.
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Notionly. is truthithat
“which correspondsito
= reality, but we'are
able'to know the'truth
about reality.

Classical

I callit
the wavyiitiis.
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Modernism ‘!'

I callit
the:wayiliseelit.

Itiisn’'t anything
untilil:calliit.




(o) truth w:II dlffenatcc;@{dm g
to the'l‘(md of thing about~

Wthh the statementrisYma de.

Philosophy
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Different aspects
of reality require
different methods
M¥oflinquiry and
tools, of analysis.
—e

o SOy

| 9 / :
Questions offmathematics

Lq'ﬁlr% methods of inquicy

and tools oAanaIys '
--""aToproprlate ;to the
mathematlcal aspects of;
/ reality.

~

a -

4
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Questionssof natural science
requweﬁthods of moTaiﬁ;y“and
tools of analysis aggroprlate,to

tS of reality.

the physical aspect
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f' The Lesser:
-

taking the methods of inquiry,anditeols!
fegone aspect of reality’and.illicitly usingkthem
for anothemaspect of reality
. S R e

88



> Two Philosophical Mistalk

- The Lesser -

taking the methods of inquiry; anditeolsief@analysis
fegone aspect of reality andillicitly usimgkthem
for anothemaspect of reality

The Greater

taking the methods, ofinquiry and tools of analysis
for one aspectiof reality andillicitly using

r ‘ j Wfor reality as a whole
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pFLIGION

find the cure,

pFLIGION

find the cure,

s readal
has beer

The Blind
Watchpﬂaaker

Why the evidence bf & Uﬁlu/llnn reveals
a universe wilI&l design

BY THE AUTHOR OF THE SELFISH GENE

"Unlike some of
his theological
colleagues, Bishop
Montefiore is not
afraid to state that
the question of
whether God
exists is a definite
question of fact."

[The Blind Watchmaker, 37-38]
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absence of'a

creative'super-
intelligence is
unequivocally a
scientific question,
even if itis not in
practice—or not
yet—a decided
one."

[The God Delusion, 58-59]
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Zlhelpresencelor
absence of'a
creative super-
intelligence is
unequivocally a
scientific question,
even if it is not in
practice—or not
yet—a decided
one."

[The God Delusion, 58-59]

"Unlike some of
his theological
colleagues, Bishop
Montefiore is not
afraid to state that
the question of
whether God
exists is a definite
question of fact."

[The Blind Watchmaker, 37-38]

“Philosophicalfnatiuralism
undertakes the responsibility
for elé‘b‘a'rreu‘-ing@
compre’h.__gné'fve and coherent
worldview'based,on
experience, reasonyand
science, and.for. defending
“science’s'exclusive right to
explore and theorize about all
of reality.”

"The Need for Naturalism in a Scientific Age" http://www.centerforinquiry.
net/blogs/entry/ the_need_for_naturalism_in_a_scientific_age/, emphasis
added.
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"Philosophical naturalism
undertakes the responsibility
for elaborating a
comprehensive and coherent
worldview based on
experience, reason, and
science, and for defending
science’s exclusive right to
explore and theorize about all
of reality.”

John Sh/o’o

Can you see
how:Shook:s
SUENEE LS
self-refuting?
This is not a

scientific statement!

BREAKING

THE

SPEL

DANIEL C.

al Fbe

DENNETT

o Iy

0

wgingg. anal enjnyable,” - Jared Diamon

93



“Perhaps some cancer.
cures are miracles. If
so, the only hope of

ever demonstrating this
to a doubting world

would be by adopting
the scientific method,
with its assumption of
no miracles, and
showing that science
was utterly. unable to
account for the
phenomena.*

[Breaking, the Spell, 26]
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Y@u ca*mmlt this fallacy when
yoURalGUES OB OUr own
p@sn‘/on (or agamst your

s‘_of the¥marinerlife;

aniably-any.life‘that is
e/ther-ﬁ o small-oritoo large
wil-not:be caughtin_the net.
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bfesubpos:t/on that all reality:
= =is physieal.

Richardi®Dawkins ?
 \
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What methods for
answering
questions does
Dawkins propose?

HEE S 2l ENSWETT 1)
evenyisuchiquestion
[abouttmiracles]iwhether
or nettwercan'discover it
in practice, andit'is a
strictly scientific answer.
The methods we should
use to settle the matter, in
the unlikely event that
relevant evidence ever
became available, would
be purely and entirely.
scientific methods."

[Richard Dawkins, The God Delusion, 59.]

HEE S 1) ENSWETT 1)
evenyisuchiquestion
[aboutimiracles]whether:
or netiwelcan'discover it
in practice, andit'is a
strictly scientific answer.
The methods we should
use to settle the matter, in
the unlikely event that
relevant evidence ever
became available, would
be purely and entirely
scientific methods."

[Richard Dawkins, The God Delusion, 59.]
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According tO SEE [S el ENSWETT 1)

every'such question

Dawkins. should [aboutimiracles] whether
A = : or noetiwelcan'discover it
scientific methods

in practice, andit'is a

strictly scientific answer.
be Used Only for The methods we should

/ ' use to settle the matter, in
Certal.n klndS Of the unlikely event that
questions or for

relevant evidence ever
4 became available, would
every kind of be purely and entirely

question 2 scientific methods."

[Richard Dawkins, The God Delusion, 59.]

diiherelistanfanswerto
evenyisuchiquestion

: [about miracles]whether
Is this statement

ohr net we can'discover it

in practice, andit'is a
here provable by

strictly scientific answer.

" o The methods we should
purely and ent’rely use to settle the matter, in

scientific the unlikely event that
T relevant evidence ever
methods"”?

became available, would
be purely and entirely:
scientific methods."
[Richard Dawkins, The God Delusion, 59.]




Is this statement
here provable by

"purely and entir@
scientific

meth 0 0

Since Dawkins'
statement is not
provable by "purely
and entirely
scientific
methods," what
kind of method
must be used?

o] 0‘
$ an discover it
in p.actice, and itis a

% ictly scientific answer.
e methods we should

use to settle the matter, in
the unlikely event that
relevant evidence ever
became available, would
be purely and entirely
scientific methods."
[Richard Dawkins, The God Delusion, 59.]

TEE S el ENSWER 1)
evenyisuchiguestion
[aboutGediandimiracles];
whetherornotiwe can
discover it'in practice, and
itis a strictly scientific
answer. The methods we
should use to settle the
matter, in the unlikely
event that relevant
evidence ever became
available, would be purely
and entirely scientific
methods."

[Richard Dawkins, The God Delusion, 59.]
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Philosophical Method!

diiherelistanfanswerto
evenyisuchiquestion
[aboutimiracles]whether

Why can't that oh not'\we can'discover'it

in practice, andit'is a

method be used for strictly scientific answer.
questions about The methods we should

use to settle the matter, in
miracles? the unlikely event that
relevant evidence ever
became available, would
be purely and entirely.
scientific methods."
[Richard Dawkins, The God Delusion, 59.]
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Etienne Gilson

Etienne Gilson
1884-1978

itzﬂkyﬂ@
itheigowniproblemsiby;
Etienne Gilson theigown:
1884-1978 -
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Etienne Gilson
1884-1978

zon thelotherhand = ¥as
MEEPIYSIES ElS £l
transcendingiallfparticulan
knowledgesnolparnticular
sciencelisicompetent
eithertorsolve
metaphysicaliproblems?
onitoljudgelthein
metaphysicaliselutionsks

(EtiennelGilsonsThelUnitylodRhilosophicalk
ExpeliencelppR309:81l0)!
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“your eyes iin the Iandqof Egypt toiRharachi
fand:to:allhiss servants and:tofallhis’ land==;

{3)ithe great trraIs whrch your eyes have
seen, the srgns and-those great wonders.

es_%) ﬂc@ @

our: eyes inithe Iandqof Egypt toiRharachi
and tozall:hiss servants ‘and to aII hIS Iand—..

{3} the great trlals whlch your eyes haves:
seen, the: :Signs; and'th se.greatwond S
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- Acts 10:37-41 <

"... that word you know, which
was proclaimed throughout all
Judea, and began from Galilee
after the baptism which John
preached: how God anointed
Jesus of Nazareth with the Holy
Spirit and with power, who went
about doing good and healing all
who were oppressed by the deuvil,
for God was with Him.

- Luke 1:1-4 <

"Inasmuch as many have taken in
hand to set in order a narrative of
those things which have been fulfillea:
among us, just as those who from the
beginning were eyewitnesses and
ministers of the word delivered them to
us, it seemed good to me also, having
had perfect understanding of all things
from the very first, to write to you an
orderly account, most excellent
Theophilus, that you may know:.the
certainty of those things in which. you
were instructed."

- e
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- Acts 10:37-41 <

"And we are witnesses of all
things which He did both in the
land of the Jews and in
Jerusalem, whom they killed by
hanging on a tree. Him God
raised up on the third day, and
showed Him openly, not to all the
people, but to witnesses chosen
before by God, even to us who
ate and drank with Him after He
arose from the dead.”

- Acts 10:37-41 <

"And we are witnesses of all
things which He did both in the
land of the Jews and in
Jerusalem, whom they killed by
hanging on a tree. Him God
raised up on the third day, and
showed Him openly, not to all the
people, but to witnesses chosen
before by God, even to us who
ate and drank with Him after He
arose from the dead.”
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- Acts 10:37-41 <

"And we are witnesses of all
things which He did both in the
land of the Jews and in
Jerusalem, whom they killed by
hanging on a tree. Him God
raised up on the third day, and
showed Him openly, not to all the
people, but to withnesses chosen
before by God, even to us who
ate and drank with Him after He
arose from the dead.”

- Acts 10:37-41 <

"And we are witnesses of all
things which He did both in the
land of the Jews and in
Jerusalem, whom they killed by
hanging on a tree. Him God
raised up on the third day, and
showed Him openly, not to all the
people, but to withesses chosen
before by God, even to us who
ate and drank with Him after He
arose from the dead.”
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< 1 John 1:1-3 =

"That which was from the beginning,
which we have heard, which we have
seen with our eyes, which we have
looked upon, and our hands have
handled, concerning the Word of life—
the life was manifested, and we have
seen, and bear witness, and declare to
you that eternal life which was with the
Father and was manifested to us—that
which we have seen and heard we
declare to you, that you also may have
fellowship with us; and truly our
fellowship is with the Father and with
His Son Jesus Christ.”

< 1 John 1:1-3 =

"That which was from the beginning,
which we have heard, which we have
seen with our eyes, which we have
looked upon, and our hands have
handled, concerning the Word of life—
the life was manifested, and we have
seen, and bear witness, and declare to
you that eternal life which was with the
Father and was manifested to us—that
which we have seen and heard we
declare to you, that you also may have
fellowship with us; and truly our
fellowship is with the Father and with
His Son Jesus Christ.”
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< 1 John 1:1-3 =

"That which was from the beginning,
which we have heard, which we have
seen with our eyes, which we have
looked upon, and our hands have
handled, concerning the Word of life—
the life was manifested, and we have
seen, and bear witness, and declare to
you that eternal life which was with the
Father and was manifested to us—that
which we have seen and heard we
declare to you, that you also may have
fellowship with us; and truly our
fellowship is with the Father and with
His Son Jesus Christ.”

< 1 John 1:1-3 =

"That which was from the beginning,
which we have heard, which we have
seen with our eyes, which we have
looked upon, and our hands have
handled, concerning the Word of life—
the life was manifested, and we have
seen, and bear witness, and declare to
you that eternal life which was with the
Father and was manifested to us—that
which we have seen and heard we
declare to you, that you also may have
fellowship with us; and truly our
fellowship is with the Father and with
His Son Jesus Christ.”
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< 1 John 1:1-3 =

"That which was from the beginning,
which we have heard, which we have
seen with our eyes, which we have
looked upon, and our hands have
handled, concerning the Word of life—
the life was manifested, and we have
seen, and bear witness, and declare to
you that eternal life which was with the
Father and was manifested to us—that
which we have seen and heard we
declare to you, that you also may have
fellowship with us; and truly our
fellowship is with the Father and with
His Son Jesus Christ.”

< 1 John 1:1-3 =

"That which was from the beginning,
which we have heard, which we have
seen with our eyes, which we have
looked upon, and our hands have
handled, concerning the Word of life—
the life was manifested, and we have
seen, and bear witness, and declare to
you that eternal life which was with the
Father and was manifested to us—that
which we have seen and heard we
declare to you, that you also may have
fellowship with us; and truly our
fellowship is with the Father and with
His Son Jesus Christ.”
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< 1 John 1:1-3 =

"That which was from the beginning,
which we have heard, which we have
seen with our eyes, which we have
looked upon, and our hands have
handled, concerning the Word of life—
the life was manifested, and we have
seen, and bear witness, and declare to
you that eternal life which was with the
Father and was manifested to us—that
which we have seen and heard we
declare to you, that you also may have
fellowship with us; and truly our
fellowship is with the Father and with
His Son Jesus Christ.”

the tw%dls:%&fplezs on'\the way to Emmaus Lk : \ five, hundreérb‘r{athew (b Cor 15:6)

N\ AL
Llike.24:13-35 N B EFRR. James (i COr/15 )
( ) ‘! LA\ v H Paul;(Acts 94-9)
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. Concern;
\ Tabout

N

Empiricism?

To BegSure ...

. : £
v*Our sensory faculties are'not
‘@mniscient.

v Our sensory faculties are*notiinfallible.

v Our sensory.faculties are not
unaffected by our Fall in Adam.

112



You hgar concerns like

> WEmpiricism can't give you logic.

»Empiricismean't give you metaphysics.

> JEmpiricism can't give'you morality.
Empiricism canjt givesyou,God.
Empiricism can't justifysinduction: .
Empiricism shows that deduction is nothing more than a
circular argument.

Empiricism is just another way of saying that science is the
lonly way to truth.

SomeyMistakenresponsesy. ..

’r :
So‘n#e Chiistiansimistakenly: thﬁvk %at our

itallen natlre prevents humans'from
Knowing any truthfthreugh.ouksensessand,
thus, argue thatthe Presuppositional
apolegeticicmethod is required.
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SomeyMistaken‘responsesy. ..

:
Some Christians mistakenly, thin;lrtff‘)at what
S neede.d.‘is some sort of "balanceads
apologetic in terms*ofiwhich,theymethods of
empiricism-are supplemented by other:
means,of."knowing," often drawing
elements of Rationalism or Intuitionism.
F L

SomegMistaken responsesy. .

'
Some Chiistians mistakenly: tghi.mfﬁthat
Special Reyelation (the. Scriptures)are
somehow given bylGedias,aemedyatorthe
failings of our senses.

ri
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Stepl\ﬁ%aJay Gould Alister McGrath Rictﬁa‘&d D'é.awki‘ns
(19%1-2002)8 Ee & :

Facts and the Relationship
of Science and Religion
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Paleontologist, evolutionary
biologist, and historian of
science

Taught at Harvard and New

Step\ Jay Gould York University
(1941-2002)8 _
Famous for his theory of

punctuated equilibrium

Was very interested in the
relationship between science
and religion

"We may, | think, adopt

this word and concept to

express the central point
of this essay and the

Ste h Ja Gould .. .
P sl principled resolution of

supposed 'conflict' or
'warfare' between science

and religion.




"No such conflict should
exist because each
subject has a legitimate
Step\ — magisterium, or domain
(19%1-2002)8 of teaching authority—

"and these magisteria do
not overlap (the principle
that | would like to
designate as NOMA, or

Ste h Ja Gould \ :
P sl nonoverlapping

magisteria')."

[Stephen Jay Gould, "Nonoverlapping Magisteria," downloaded from
http://www.stephenjaygould.org/library/gould_noma.html, assessed
Jan. 8, 2018]




"The net of science
covers the empirical
universe: what is it made
to, I of (fact) and why does it
(1941-2002)8 work this way (theory).

"The net of religion
extends over questions of
moral meaning and
value.

Steph Jay Gould
%” -2002)8




"These two magisteria do
not overlap, nor do they
encompass all inquiry
Step\ — (consider, for starters, the
(fom2002@  magisterium of art andthe
meaning of beauty).

"To cite the arch cliches,

we get the age of rocks,
and religion retains the

rock of ages; we study

St h Ja GO Id
P houae  how the heavens go, and

they determine how to go
to heaven."

["Nonoverlapping"]
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Stephen Jay Gould
(1941-2002)

Science
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Stephen Jay Gould
(19%1-2002)

Non
Overlapping
Magisteria
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Stephen Jay Gould
(1941-2002)

NOMA

Science Religion
(Facts and (Moral Meaning
Theories) and Values)

\'1

Alister McGrath

* Andreas Idreos Professorship
of Science and Religion at
Oxford University

Senior Research Fellow at
Harris Manchester College,
Oxford




A
ol 4
Alister McGrath

"There is, of course, a third option—that
of 'partially overlapping magisteria' (a
POMA, so to speak),

A
ol g ‘
Alister McGrath

"reflecting a realization that science and
religion offer possibilities of cross-
fertilization on account of the
interpenetration of their subjects and
methods."

[Alister McGrath and Joanna Collicutt McGrath, The Dawkins Delusion? Atheist
Fundamentalism and the Denial of the Divine (Downers Grove, IL: 2007), 41
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Alister

.
[ S
Common factual claims
of science and religion

e.g., information
content in biological
systems

Alister McGrath

Partially -
Overlapping

Magisteria
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Common factual claims
of science and religion

e.g., information
content in biological
systems

(Facts and (Facts and
Theories) Values)

Former Charles Simonyi
Professor of Public
Understanding of Science,

Oxford University y

Author of The Selfish Gene;  Richar@iDawkirs
The Blind Watchmaker: The &
God Delusion, and more

famous for his theory of
memes

outspoken atheist

125



RichardIDawkins

Complrﬁtely

//

Richard Dkins
Completely

Overlapping
Magisteria
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